United Kingdom. Email: morveroshan@rediffmail.com 
. Associate Professor, Department of Folklore, University of Rajshahi, Bangladesh 





Editors 


Dr. Morve Roshan K., and Dr Habibur Rahman 


Page i of X 


. Assistant Professor (Adjunct), University of Lodz, Poland & Sanit Research Associate, Bangor University, 
h 


. Associate Professor, Department of Folklore, ee of aocuam Bangladesh 





EDITORS BIO 


Dr. Morve Roshan K." & Dr. Md. Habibur Rahman? 
(Both writers equally contributed) 


Corresponding Author: Dr. Morve Roshan K. Email: mrrigqyp@bangor.ac.uk 


Dr. Morve Roshan K. is Assistant Professor (Adjunct) at the 
University of Lodz, Poland. She is an Honorary Research Associate 
at the Bangor University, United Kingdom. She is an Ambassador 
of the International Cultural Salon Association "Creative Visions." 
She was an honorary research fellow of the FEDI, India. She has 21 
research papers, 2 special issues (UK and India) and 1 Guest- 
Editorial (USA), 7 chapters, 2 short stories, 1 newspaper article, 2 
interviews, 7 poems, 20 books (translated and edited) and edited 74 Children’s 
Literature books (in Marathi) to her credit. She is engaged with Women’s Anthology 
volumes (4 volumes published and others are under publication), which focused on 
women’s issues. She is the co-editor of the popular book, The Suffocating Voices of 
LGBTQIA‘*. Her interview was published in the Ittefaq Newspaper, Bangladesh and she 
was media-centered (newspapers and NewsChannel’s from India covered news) when 
she published her edited WOMEN vol. I book. She has received many awards for her 
creative writing and her work translated and received international awards. Her poems 
and short stories have been translated into world languages (Malay, Igbo, French, and 
so on) and many have recited poems online on YOUTUBE channels and other platforms. 
She has been cited and acknowledged worldly for her research and writing. She is an 
editorial member, Assistant editor and Managing editor of many journals and 
magazines (including the Scopus and Thomson Reuters). She has been invited 
internationally from the top universities for a lecture. Her 36 papers have been 
presented in international conferences, seminars and symposiums on the issues of 
apartheid, conflict, discrimination, diaspora, postmodern writing, racism and minority 
and marginal literature. Her book has been nominated by Arpita Foundation, India. She 
has worked on 3 projects and received national and international 9 travel grants 
funding. She was a co-convenor of the SICI funded conference. She has acted as a 
convener and shouldered responsibilities as a coordinator of international conferences 
and acted as a judicial member in many award programs. She was the convenor (11) and 
coordinator (6) of conferences and programs. She has great collaborations with many 
well-known unis. and personalities. She is voluntarily working for women and LGBTQIA 
groups foundation to bring gender equality. She has been on academic visits to Asia, 
Europe and the UK. Her research examines greatly focuses on African Literature, Post- 
Colonial, Gender Studies, Diaspora, Postmodern writing, Apartheid-Post-Apartheid 
Literature and English and Comparative Literature. She is actively working for gender, 
diaspora and racial marginal and minority rights and equality. 





Page ii of X 


. Assistant Professor (Adjunct), University of Lodz, Poland & sonia Research Associate, Bangor University, 


. Associate Professor, Department of Folklore, ee of Rajshahi, Bangladesh 





She can be contacted at: mrrigqgyp@bangor.ac.uk OR morve_roshan@rediffmail.com 


Dr. Md. Habibur Rahman? holds Associate Professor position in the 
Department of Folklore at University of Rajshahi, Bangladesh. His 
Field of interest is Applied Folklore, Cultural Heritage, Social 
Development, Indigenous Knowledge, Ecological Conservation, 
Aboriginal Studies, Gender and Film Studies. He has participated in 
many national and international seminars, conferences and training at 
home and abroad. In 2016, Dr. Rahman joined as a visiting Professor at 
the National Institute of Rural Development (NIRD), Hyderabad, Telangana, India. In 
2017, he worked on Usages of Folklore in Social Development Practice: Bangladesh and 
Kerala Perspective at the University of Kerala, Trivandampuram, India as a Post- 
Doctoral Fellow. For research contribution to ethnic minorities, he has been especially 
honoured by United Nations Organization of Japan Asia Cultural Exchange (UNJACE), 
Bangladesh. He worked with some national and international development agencies 
such as SOS International, Transparency International, COAST Trust and Bangladesh 
Research Initiative. Some of the research projects of the Bangladesh Film Archive, 
University Grants Commission of Bangladesh, Small Ethnic Minorities, Cultural 
Academy have been conducted under his direct supervision and direction. Also, he 
works with Bangladesh History Academy, Bangladesh-India Friendship Association, 
Indian Anthropological Society and West Bengal History Sangsad. He is the Chairman 
of Cultural Heritage and Social Studies Research Centre and General Secretary of 
Bangladesh Folklore Research Centre. He developed and was a founding editor of the 
Journal of Cultural Heritage and Social Studies, a peer-reviewed journal dedicated to 
pioneering new research on culture, history and social development. As an Assistant 
Editor, he performs actively with the Canada-based international research journal, 
Bissobanglabikkhon. He has great working experience with scholars, professors and 
research institutions of USA, UK Sri Lanka, Vietnam, India, Afghanistan, Nepal, Bhutan 
and Malaysia Fifteen books and 25 research articles have been published from home and 
abroad. He is familiar with the international arena for his research with high impact 
factors. 





Corresponding Author: Dr. Morve Roshan K. 


Email: mrrigqyp@bangor.ac.uk or morveroshan@rediffmail.com 


Page iii of x 


. Assistant Professor (Adjunct), University of Lodz, Poland & Sanit Research Associate, Bangor University, 


. Associate Professor, Department of Folklore, ee of Rajshahi, Bangladesh 





AUTHORS BIO 


Mehnaz Tasnim: Mehnaz Tasmim is an undergraduate student of the Department of Folklore 
at Rajshahi University. She's also a researcher at GYANBIKASH: Research and Heritage Archive. 
Her research interests are Myths, Legends, Folk Architecture and Folk arts and crafts. 


Md. Khalid Hasan: Md. Khalid Hasan is a freelance researcher and a graduate student of 
Folklore Studies at University of Rajshahi. His works focus specifically on indigenous knowledge 
and its impacts on culture and environment. His favorite place to do research is a rural area, 
where people depends on indigenous knowledge to lead their life. He is a researcher at 
GYANBIKASH Socio-cultural Research and Heritage. 


Most. Sayeda Mohtarema: Most. Sayeda Mohtarema is a researcher of GYANBIKASH Socio- 
cultural Research and Heritage Archive and an undergraduate student of Folklore studies at the 
University of Rajshahi. She loves to work with Bengali Folk literature and Folk culture. 


Pinak Ray: Pinak Ray is a Researcher at GYANBIKASH: Research and Heritage Archive. He is 
currently an undergraduate student in the Department of Folklore, Rajshahi University. In 
addition to academic studies, he does investigative writing. 


Pinky Rani Kundu: Pinky Rani Kundu is a researcher of GYANBIKASH Socio-cultural 
Research and Heritage Archive. In addition to academic studies, she does investigative writing. 
She is currently studying as an undergraduate student in the Department of Folklore, Rajshahi 
University. 


Saifur Rahman Sajal: Saifur Rahman Sajal is a freelance Bengali writer. He was born on 3 
December 1997 in Pirojpur district of Bangladesh. He lives in Dhanmondi, Dhaka. He graduated 
from the Folklore Department of Rajshahi University in 2019 and is pursuing post-graduate 
studies. In addition to reading, he writes in various newspapers and magazines. Moreover, he is 
associated with multiple social organizations. He is a researcher at GYANBIKASH Socio-cultural 
Research and Heritage. 


Sauda Zaman Risha: Sauda Zaman Risha is a researcher of GYANBIKASH Socio-cultural 
Research and Heritage Archive. She studies in the Folklore Department at the University of 
Rajshahi. Her research interest lies in cultural change, women and gender, cultural 
development. 


Syed Arafur Rahman: Syed Arafur Rahman is a student who is currently doing a B.S.S. (Hons) 
in Folklore from the University of Rajshahi, Bangladesh. His writing skills and analytical abilities 
shine through his articles and field reports which he has done as a part of his academic course. 
His research interests lie in Myths and Legends, Religion, Culture, Social development, rural 
economic change and so on. 


Kawshikur Rahman: Kawshikur Rahman is a research assistant at GYANBIKASH Socio- 


cultural Research and Heritage Archive. Now he is an undergraduate student of the Folklore 
Department at the University of Rajshahi. 


Page iv of xX 


. Assistant Professor (Adjunct), University of Lodz, Poland & Sanit Research Associate, Bangor University, 


. Associate Professor, Department of Folklore, ee of aocuam Bangladesh 





Anannaya Tasnim: Anannaya Tasnim is a researcher of GYANBIKASH Socio-cultural Research 
and Heritage Archive. She studies in the Folklore Department at the University of Rajshahi. Her 
research interest lies in folk culture, cultural transmission, society and culture. 


Page v of X 


. Assistant Professor (Adjunct), University of Lodz, Poland & Sanit Research Associate, Bangor University, 


. Associate Professor, Department of Folklore, ee of Rajshahi, Bangladesh 





ACKNOWLEDGMENT 


|, Dr. Morve Roshan K. sincerely thank University of Lodz, Poland for providing me the infrastructure, financial support, and all 
support to work on this special issue. | also thank Bangor University, Wales, the United Kingdom for giving me a great platform to 
work on this project. However, | sincerely thank the editor-in-chief, team members of EASTERN JOURNAL OF LANGUAGES, 
LINGUISTICS AND LITERATURES, WALES, & ENGLAND, UNITED KINGDOM tor peer-review process, technical support and prompt replies 
so we could publish this SPECIAL ISSUE. | extend my thank to Yaseen Taha Ali Alzeebaree, Iraq tor all support to publish this SPECIAL 
ISSUE. | thank Jameel Alghaberi, PhD Scholar, India tor his kind support. 


| am also grateful to all authors who contributed to this special issue. | would like to extend a special thanks to Dr. Md. Habibur 
Rahman, who is a co-editor of this collaborative initiative work for his support. Last but not least, | thank my parents for their all- 


unconditional love and support thus, | could contribute my best in the research field and actively work for the human benetit. 


--- By DR MORVE ROSHAN K. 


Department of British Literature and Culture 
The Institute of English Studies 
University of Lodz, Poland, Europe 
and School of History, Philosophy and Social Sciences 
Bangor University, Wales, United Kingdom 
Corresponded manuscript, email: morveroshan@redittmail.com 


Page vi of X 


. Assistant Professor (Adjunct), University of Lodz, Poland & Sania Research Associate, Bangor University, 


. Associate Professor, Department of Folklore, ee of Rajshahi, Bangladesh 





EDITORIAL CONCEPT NOTE 
FOLK CULTURE STUDIES: A COLOURFUL JOURNEY OF 





BANGLADESH 


The folk song of Bangladesh is an attraction of many scholars for its spirituality and mysticism. 
Many other forms can also be explored in art forms, songs, tales, can also explore dance, and so 
on. Its indigenous culture and variety of folk cultural forms attract many tourists to visit 
Bangladesh and are a center for scholars to explore research through anthropologic, 
environmentalists, economic, cultural, religious, ethnic, and other approaches. This oral 
tradition and carries from generation to generation. 

However, this oral literature is now to some extent also can be found in written forms as 
folk songs have been translated into English and so on. In Bengal Renaissance, 18 and 19" 
centuries, many creative artists have been played a major role in Bangladeshi cultural 
development. Significantly, Lalon Shah is the main figure who inspired many thinkers and 
artists. The famous music current artists’ names are Kangalini Sufiya, Fakir Alamgir, Kuddus 
Boyati, Momtaz, and Firoz Shai, all have a great contribution in music to develop the tradition. 
However, Bangladesh Shilpakala Academy and Chhayanaut organize folk music festivals and 
play a great role to carry the heritage. Besides this creative part, there are other cultures, local 
food, Urus performances, and ritual performances that are the main content of this special issue 
which are covering these interesting topics. 

The main aim of this special issue “FOLK CULTURE STUDIES: A COLOURFUL 
JOURNEY OF BANGLADESH” is to focus on Bangladesh-related research work—majorly, it is 
to cover the field of folklore studies. This Special issue contains 10 papers, all representing 
Bangladesh society in its colorful way. Interestingly, the topics have been covered in this as a 
reality of commercialization, the impact of tea garden, saint’s legend (a fictitious story), evaluate 
the influence of tea-laborer in society, women's life in folklore materials, the idea of cultural 
harmony to build through folk-culture, Sundarban’s goddess, Kalai Ruti traditional food and 
ursh of Atroshi. All these topics bring our attention to know Bangladesh and its beauty through 
the culture, food, and daily living life. 

A short description of the selected papers, article 1 is entitled, “The Reality of 
Commercialization of Different Cottage Industries in Bangladesh,” it is written by Pinak 


Ray. Ray covers Bangladesh’s commercial production framework, crisis, and potential of a few 


Page vii of x 


. Assistant Professor (Adjunct), University of Lodz, Poland & Sanit Research Associate, Bangor University, 


. Associate Professor, Department of Folklore, ee of Rajshahi, Bangladesh 





of the cottage industries. Paper 2 is “Symposium of Saint Legends of Bengal: The Chronicles 
and the Anecdotes,” this is written by Mehanz Tasnim. This paper sees how the saint legends 
stories became a part of Bangladeshi culture. Paper 3 is “Evaluate the Impact of Tea Garden 
on the Environment and Livelihood: A Folkloric Study on Kamalganj, Sylhet of 
Bangladesh,” this is written by Md. Khalid Hasan. the impact of the tea garden on the 
environment and the livelihood of Kamalganj. 

Paper 4 is “Evaluate the Influence of Tea-Laborer in Society and Culture of Greater 
Sylhet: Perspective Kamalganj Upazila, Bangladesh” ” is written by Saifur Rahman Sajal. 
After engaging various ethnic groups to produce tea, all start living together and share their 
cultural and social interaction. Paper 5 is “Guns of Barisal’: A Mysterious Fable” is covered 
by Most. Sayeda Mohtarema. This paper aims to know how a mysterious phenomenon rocked 
the southern coast of Bangladesh in the 19" century. 

Article 6 is “The Vent of Women's Life in Folklore Materials: 'Folk Festive’, 'Folk 


19) 


Manners and 'Folk Game” by Pinky Rani Kundu. In this article, folklore, folk tradition and 
the position of women in rural life have been embodied. The paper finds that there are many 
differences between the position and contribution of women in society. Paper 7 is “How 
Cultural Harmony can Build Through Folk-Culture: Folk-Belief and Folk-Rituals 
Explanation,” is written by Sauda Zaman Risha. The study is designed and carried out to 
explore the perception of cultural harmony and folk culture. Article 8 is “Banabibi: The Patron 
Goddess of the Sundarbans” by Syed Arafur Rahman. In this article, the origins of Banabini 
and some legends regarding this deity which were collected by conducting fieldwork in Mangla 
(Bagerhat, Khulna) have been discussed. 

Next paper, 9 is “Traditional ‘Kalai Ruti’ : Street to Restaurant” by Sadiya Tasnim 
Ananna. The article highlights how folk food has become a survival tool for the livelihood of the 
laboring people in the city of Rajshahi and how it exists with its various limitations in the 
competitive market of this capitalistic society. Research paper, 10 is “Ursh of Atroshi” 
presented by Kawshikur Rahman. “Urs or Urus (literal meaning wedding), is the death 
anniversary of a Sufi saint and the whole performance of Urus is analyzed in this paper. 

In academics, Bangladeshi and from other countries’ anthropologists also have researched 
deeply Bangladeshi folk culture but found its rural beauty and interesting stories of folk culture. 


Still, many other aspects have been untouched thus, a future scope can be explored through the 
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gender or diaspora perspectives. One can also explore the music forms of Bhatiali, Baul, 


Murshidi, and Bhawaiya. 
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studies 


1. Introduction 


The rural cottage industries of Bangladesh have continuously been made to meet the wants of the nation and to promote the 
nearby culture outside Bengal. Even though the nearby cottage industries were once proliferated overseas to a constrained extent 
by the hands of foreign merchants. The impact of globalization on the design of Bangladeshi 'Shakher Hari’ or 'Nakshikantha' is 
acknowledged all over the world nowadays. It pulls in different domestic and foreign non-governmental organizations and 
commercial production companies. As a result, the production of cottage industries, pottery, woodwork, etc. of this nation 
increased manifold within the last few decades. However, patronage has driven a change in the financial condition of numerous 
cottage industry-dependent societies which is obvious. However, the current picture of Bengal's abhorrent folk appeal in this 
recent commercial production-based cottage industry needs to be discussed. This article discusses whether the cottage industries 


of this country are being made commercially while maintaining the originality of their products as a citizen. 


2. The Concept of Commercial Cottage Industries 

Commercialization is a suffix that is well-known in the context of entire international and domestic economics. So in order to 
understand commercialization, it is necessary to know its nature. Everything in the world has started to come under the control 
of commercialization nowadays, so this suffix is being discussed on a large scale. The University of Cambridge defines 
commercialization as, ‘The organization of something in a way intended to make a profit.’ 

That is the organization of something for 'profit' in some way. In this case, the whole process of collecting dividends from any 


economic content by organizing certain processes and applying certain strategies can be called commercialization. 


The Reality of Commercialization of Different Cottage Industries in Bangladesh 
The commercialization of cottage industries is defined as an 'economic organization’ ranging from the collection of raw materials 
to the manufacture, manufacture, industrialization, application of institutionally recognized methods in the manufacture of those 
products, marketing of industrial products, purchase and sale, dividends earned from them and finally new uses. Creator refers 
to the overall cycle of investment. Also, the commercialization suffix does not mean cottage industry organization and profit 
from it. It also discusses the future of sustainable and potential trade-in cottage industries based on market-based production, 
marketing and products and investors, beneficiaries and beneficiaries involved in market-based activities. Discussions on 
commercialization also include the living standards and socio-economic status of the people in the professional community 
involved in folk art. This is because there are some differences between the modern trade-based production system of folklore 
and the traditional and traditional creations. There are some psychological stimuli in the creation of traditional folk art that usually 
do not carry as much importance in the commercial cottage industry production system as they are careful about the financial 


profit of the product. Status of commercial and traditional production of various Bangladeshi cottage industries. 


The Interior of the house, lavish wooden columns, Nakshikantha, cane chairs, etc. have been made within the villages for a long 
time. However, the homemade things within the village are not stuck in the rustic regions, they have spread as an item of luxury 
and beautification of advanced urban life. They are those advanced thoughts for this reason that have come into the entire process 
of collecting, preparing, manufacturing and promoting the natural ingredients of each surviving cottage industry in Bangladesh. 
In the period of free-market economics, a few trade establishments of Bangladesh are taking beneficial and appealing initiatives 


with the products of cottage industries of Bangladesh. 


3. Various Cottage Industries of Coconut 

As of late, in the southern district of Bangladesh, Bagerhat, the image of commercialization of a few commonly made cottage 
industries came up through field work. In this field work, a study is conducted on the nearby cottage industries such as coconut 
cottage industry, pottery industry, cottage industry made of 'Shola', timber industry, etc. included in commercial production and 
promotion. Attempts have also been made to find out the socio-economic status of the mainstream artisans of these commercially 
produced cottage industries and the degree to which the presence of traditional folk appeal in these cottage businesses has 


survived as a result of commercial production. 


The history of making various coconut items in Bagerhat is exceptionally ancient. In several houses of Sadar Upazila and Rampal 
zone of Bagerhat, earrings of young ladies are still made of coconut garlands, musical instruments like 'Ektara', the canopy of 
the house is made of dried coconut fiber. However, at present Bangladesh Small and Cottage Industries Corporation (BSCIC) 
has its own manufacturing plant in Bagerhat producing different coconut items commercially. Showpieces, buttons, designed 
vases, children's toys, etc. of different sizes are being mechanically made in that production line with the scraps of coconut. 
According to the director of BSCIC in Bagerhat, the mechanical production of these coconut items is exceptionally productive 


there. They can make from one thousand pieces of coconut garland to two lakh pieces of buttons They offer distinctive sorts of 
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coconut items to retailers at Tk 300 to Tk 3,000. Whereas Sadar or Rampal artisans can offer hand-made coconut items at Tk 50 
to Tk 500, the low-cost commercially produced items made by BSCIC laborers are effortlessly coming to elite buyers with brand 
tags.' In this case, the impression of conventional aesthetics is absent in these notable coconut items. Although created in a 
manufacturing plant, an artisan's imaginative consciousness and traditional folk sense of excellence are not reflected in these 


items. 


4. The Current State of Pottery 

The overview also looks at the economic picture of the potters of Bagerhat and Ahmedabad, a border village in the Khulna area. 
The most wage of these families of the 'Pal' community is to create various pottery items and sell them. However, the 'Pals' are 
battling to form they possess pottery items due to the high cost of the required soil, the additional cost of transportation, and the 
commercial expansion of pottery at the initiative of private companies. The demand for 'Malsa' is most noteworthy among pottery 
in this locale. Whereas it takes up to 40 minutes to create a single 'Malsa' by hand, it takes only 8 to 9 minutes to shape it on an 
automatic machine. As a result, the potters' benefit in the competitive market is less than that of the pottery production line set 
up by the NGO.? The truth of the words of the 'Pals' of Ahmedabad was found after seeing the project of making pottery through 
electric wheels introduced in the 'Chandramahal Eco Park' of Bagerhat. The artisans there said that although they were not potters 
within the heredity, they had learned from the NGO in 15 days of preparing how to form distinctive clay pots. Although made 
on automatic machines, these pots can be sold for up to Tk. 200 more than handmade pottery.*? After Nakshikantha in Bengal, 
most images can be seen in pottery. Where the rotation of the wooden wheel was blended with the recollections of the cherish 
and suffering from the potter. Nowadays, to maintain themselves economically, the potters need to make a few of the necessities 
of life. The support of different NGOs may have played a part in keeping the potters financially viable but they have not been 
able to bring back the ancient appeal of pottery demolished by artificial colors or the craftsmanship of fine motifs to the present 
folk art. So in light of this study, it is being revealed that where potters utilized to focus not on cash but the aesthetics of the 
industry, they don't have that opportunity in the current market framework. Present-day Bengali pottery has survived as it was as 


a livelihood. 


5. The Modern Rival of 'Shola' Handicrafts 

Similarly, the Shola-centric works of the 'Malakar' community of Bashkhali Union in Rampal Upazila of Bagerhat are on the 
verge of extinction in the face of commercial aggression. Colorful crowns, children's toys and other magnificence things made 
from 'Shola' extricated from the water body are a reflection of the ancient tradition of Bengali people's craftsmanship. However, 
at present, the utilization of Shola artifacts by Hindus, apart from different pujas or festivals, is being wiped out not as it was in 


this locale but the entire of Bangladesh. Dipali Pal, a shola artist from Bashkhali village, said that at present, a type of thermocol 


1 Director, Bangladesh Small and Cottage Industries Corporation (BSCIC), Bagerhat. 
2 Pal, S.P., and Student, Ahmdabad, Khulna. 
3 Kingkar Saha, NGO trained Potter, Chandramahal Eco Park, Khulna. 
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called 'One Time Accessory' is the biggest competitor in the shola industry, and these thermocol plastic accessories are gaining 


acceptance in modern society faster than handmade shola art as they are cheap and commercially profitable.* This conventional 


cottage industry of Bengal is battling to survive within the market with 'thermocol' plastics despite being high quality, despite 


being characteristic and fluid design.° 


6. Positive Impact of Commercialization of Cottage Industries 


The commercialization of the cottage industry is fundamentally creating a kind of blended response. This is often since, as this 


commercial production threatens the existence of the hand-made cottage industry, it has moreover created a few openings to 


work with the cottage industry in a new way. This fieldwork moreover illuminates us that, 


Incentives for investment in domestic handicrafts and cottage businesses are expanding within the commercialization 
of cottage industries. 

New ideas are being made on ways to diminish the wastage of raw materials in this industry and make them usable for 
afterward use. 

The path of cutting-edge research and observation with the motif of cottage industry is becoming easier. The intervention 
of private companies have given driving force to folk industries, import and export of their raw materials. 

Public and private support has created many new jobs in the cottage industry where job creation for young people has 
provided an opportunity for new generations to participate in the cottage industry. 

The handicraft and cottage industries are playing a special role in the total domestic production mainly due to this 
commercialization. 

The traditional Bengali cottage industries are getting the opportunity to attract domestic and foreign buyers as 


international trade products. 


7. Negative Impact of Commercialization of Cottage Industries 


On the other hand, on the reverse side of the coin, a dark future of folk craftsmanship is approaching in front of us. 


The traditional direction of folk craftsmanship is under threat due to the commercial production of programmed 
machines. 

Although certain folk arts have moved forward, most of them have been neglected and misplaced. 

Commercial cottage and handicraft production systems are getting to be huge competitors within the way of income of 


the artisans who are for the most part included in various cottage businesses for generations. 


4 Dipali Pal, craftsman of ‘Shola’, Palpara, Bashtali, Rampal, Bagerhat. 


5 'Sholashipa’ (Crafts of Shola). (2"4 January, 2020). Dhaka: The Daily Nayadiganta. 
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e The shifting of raw materials to different institutions has increased the labor and cost of general artisans in obtaining 
raw materials. 

e The commercial expansion of folk art in certain regions has begun to diminish the importance of industry in key specific 
regions which is causing problems in the region's production, market, and economics. 

e As well as being dependent on glamor, it is often difficult to find sustainable products. Some cottage industries are on 
the verge of extinction due to the inability to keep pace with the intense market competition. 

e Inmany cases, due to the manufacturer's brand tag, buyers have to buy these cottage products at higher prices than usual 
which is a kind of waste. 

e Commercial production of cottage industries has already taken away the jobs of many communities as a result of the 
occupation of the local market of regional folk art. 

e This is increasing the reluctance of the next generation of the community towards hereditary industries and interest in 
choosing new professions which could be a major factor in the extinction of those industries in the days to come. 

e Besides, even though they know half of their own culture, the whole history, tradition, and activities remain unknown 
to the civil society. 

e In various cases, vague and misinterpreted folk motifs of folk art are also displayed, in which case the fear of losing the 


traditional value of folk art remains. 


After all, the commercial cottage industry often confuses the expression of accurate, aesthetic, and esoteric meanings of social 


elements which are not conducive to our cottage industry. 


8. Conclusion 

Everything has its ups and downs. One thing that must be made clear within the recent presentation of the craftsmanship and 
cottage industries is that on the off chance that we need to present our assets to the world in a fair and self-glorious way, we have 
to show the industries possess folk features and appeal. Again, in order to keep pace with the modern age, we have to be careful 
in using epoch-making instruments so that it does not obscure the mark of our heritage. All in all, this is the expectation that our 
cottage industry will present the Bengali culture to the world in great harmony by combining the millennial trend of Bengali 
culture and the phenomena of modern commercialization. As well as being an excellent example for the commercial ideals of 


folk art in other countries. 
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ARTICLE INFO ABSTRACT 

Received: January 20, 2022 A legend is defined as a fictitious story handed down from generation to generation, 
Accepted: February 22, 2022 popularly being accepted as a historical phenomenon. This paper deals with Saint’s 
Volume: 3 legend—a category of legends, concerning a holy person or an object. Bangladesh, a 
Issue: 2 commonplace for preaching Islam from the eighth century onwards, is home to many great 
KEYWORDS legends over the years. From miraculous capabilities to superhuman skills, the stories of 


the saint legends are very much ingrained in the culture of this country. This paper sums 
up a brief overview of five of the most renowned saint legends to grace Bangladesh, 
Saint, Legends of Bengal, namely Shah Makhdum, Balkhi Shah, Pir Gazi, Hazrat Shah Jalal, and Bayazid Bostami. 
Chronicles, Anecdotes In-depth interviewing is a qualitative research technique that involves conducting 
intensive individual interviews with a small number of respondents to explore their 
perspectives on a particular idea, program, or situation. 


1. Introduction 


Prominent folklorist Linda Degh has defined folk narrative as something which encompasses all genres of oral literature in 
prose. Generally, the term narrative means "story" or "saga". Folk narratives are the stories that have been handed down from 
generation to generation, either in writing or by word of mouth. The folk narrative has its various sub-divisions, including 
legends, myth, fairy tales, romantic tales, religious tales, animal tales, numskull, etc. Again, this classification can be divided 
into several sub-genres, depending on their context. In this analysis, only legends will be taken into account. In this paper, the 
aforementioned method is used for the assembly of articles I, I, and V. To accompany this method, all of the related locations 
were visited and thorough interviews were conducted to get an idea of their views on the legends and the stories that were 
transmitted across generations traditionally. For articles HI and IV, various books related to folk narratives and legends were 
used as a backbone to shape up the structure of the writings. Along with the books, reliable internet sources were used to 


strengthen the findings and further clarify the views on the already collected data. 


According to scholar Stith Thompson, a legend is an account of extraordinary happenings which is assumed to have occurred in 
the past. He further mentioned that a legend of an incident that has an attachment to a certain locality was probably told with 
equal conviction in various other places around the world. Although the main characters are humans, legends often contain 
supernatural elements. The fundamental forms of legends are found to be namely historical legends, religious legends, saint's 


legends, local legends, etc. 


2. Saint Legends of Bengal 


Symposium of Saint Legends of Bengal: The Chronicles and the Anecdotes 
Most people in Bangladesh are religious and the majority of them follow Islam. From the eighth century onwards, many Arab 
merchants and Pir (Islamic saints) came to this land. Between these two groups, the Pirs came only to preach Islam. In the early 
stages, they had to struggle a lot. Later, they were able to establish themselves in society and gained the respect of people of all 


religions. Numerous folklores (involving saint's legend) have been made to glorify their majestic and miraculous powers. 


Saint's legends are the narratives that are centered on a holy person or object. A great many such legends are prevalent in 
Bangladesh. Here are some legends about five renowned Pirs of the Islamic saints from northern, southern, eastern, and western 


parts of the country. 


I. The legends of Shah Makhdum 

Rajshahi is a city in the north of Bangladesh. This city was formerly known as Mahakalgarh. Mahakalgarh was ruled by two 
brothers—Anshudeo and Chandkharga who were the believers of Kapalik Tantra (witchcraft). Everyone was terrified of these 
two oppressive brothers. At that time, it was customary to offer human sacrifices to their worshiped deities. Shah Makhdum first 
sent some saints to eliminate such injustice but they were captured and murdered. After hearing this news, Shah Makhdum came 
to Rajshahi from Persia on the back of two crocodiles. Shah Makhudum then fought with the two Deep brothers. Anshudeo's two 
sons were killed. But, when Shah Makhdum prayed for them to come back to life, the two princes came alive. Seeing this, 


Anshudeo and Chandkharga, along with their family and followers, converted to Islam. 


II. The legends of Balkhi Shah and Raja Parshurama 

Balkhi Shah came to Mahastangarh to spread Islam. It is said that he came to Mahastangarh on the back of a huge fish with some 
of his disciples. In a very short time, he gained lots of followers. As a result of this, a war between Raja Parshurama and Balkhi 
Shah was inevitable. During the battle, Balkhi Shah was surprised to see that, although his army was reducing noticeably, King 
Parshurama's army was not decreasing in number. This fuss was befalling due to some supernatural and miraculous power. For 
several times during the war, the dead soldiers of Parashuram were seen participating in the battle again! The astonished Sultan 
later found out that there was a well called "Jiyat Kund" or the "Immortal Well" which had the miraculous powers to reincarnate 
humans. King Parshuram used this well to revive his soldiers from death. The Sultan then threw a beef into the well with the help 
of a hawk to contaminate the sacred elixir of the well. Due to this clandestine attack, the miraculous power of the holy water 


from the well was eroded. Shah Sultan Mehmed Balkhi then defeted King Parshuram at last. 


II. The legends of Pir Gazi 

In the Khulna region of the southern part of Bangladesh, Gazi Pir came to preach Islam. He was the son of Shah Shekandar, the 

ruler of Bairat Nagar. He had a foster brother named Kalu. Gazi's mother found him in a floating chest from a river. Gazi had 

miraculous powers since childhood. Gazi's father threw a needle in the sea. To test him, he ordered Gazi to bring him the needle 

from the sea. Gazi then brought him the needle back with the help of saint Khawaja Khyir. The Gazi turned his "Ashabari" or 
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the magical stick into a boat and came to Khulna's Sundarban region with Kalu. Mukut Roy was the then king of Khulna who 
had a beautiful daughter named Champavati. Gazi was also handsome, kind, and very polite. Seeing his charms, some fairies 
told princess Champavati about him, making her fall in love with him immediately. In Gazi's dream, the fairies told Gazi about 
Champavati. When Kalu took Champavati's marriage proposal, Raja Mukut Roy ridiculed and imprisoned him. Gazi, a calm 
preacher of Islam, became very angry about this. Then he demonstrated his power and created a tiger army. Dakshina Roy was 
the commander of Mukut Roy's army. He created a crocodile army of his own. A devastating fight broke out between the tiger 
and the crocodile army. After some time, the demon army of Dakshinaray also joined the battle. But Gazi burnt everyone with 
the enchanted verses. To prevent an imminent defeat, King Mukut Roy made a treaty by stopping the war. He and his family 


then converted to Islam and married off Champavati to Gazi. 


IV. Legends of Hazrat Shah Jalal 

Hazrat Shah Jalal strengthened the foundation of Islam in the eastern part of Bangladesh. Goura Govinda was the ruler of Srihatta 
(Now Sylhet). He was ruthless and intolerant. Hazrat Shah Jalal marched towards Sylhet to save the people from such a ruler. 
Legend has it when Gaura Govinda destroyed all the means of crossing the Barak river, Shah Jalal crossed the river on a 
"Jaynamaz" (on which Namaz/ Salah is performed). Gaura Govinda knew that defeat in the battle with Shah Jalal was certain. 
He gave a cursed bow to Shah Jalal and said if anyone could break that bow, he would leave the kingdom. Fortunately, the most 
virtuous man from Shah Jalal's army could break the bow. After the conquest of Sylhet, Shah Jalal concentrated on preaching 
Islam and alleviating the suffering of the people. The yellow water of Surma River was not usable by anyone. Shah Jalal then 
prayed to the almighty to provide the general people with the holiest water. An invisible voice told him to dig a well beside his 
shrine. On one Friday when the well was made, he hit that well with his stick. Immediately, the water started emitting from the 
well. It is thought to be connected to the Zamzam well in Mecca and the water of this well is regarded as a cure for various 


ailments. 


V. Legends of Pir Bayazid Bostami 

Chittagong which is called the land of the "twelve saints", is a city which 1s located in the southern part of Bangladesh. Bayazid 
Bostami is one of the aforementioned saints. It is believed that Hazrat Bayazid Bostami (PBUH) once came to Chittagong and 
on his departure, he was very pleased with the devotion of the people. Thus he shed some of his blood on the ground and asked 
the locals to build a shrine there. While staying in Chittagong, Bayazid Bostami transformed some bad jinn (evil spirits) into 


turtles. Their descendants are still in the pond adjacent to the shrine. 


3. Conclusion 


Symposium of Saint Legends of Bengal: The Chronicles and the Anecdotes 


Legends are considered to be true but it has rumors mixed with them. In most of the legends mentioned above, by attributing 
supernatural powers to a common person, the peoples of our folk society have introduced its unique creative features. Through 
these legends, different geographical environments, animals, different customs, etc from various geographical areas can be 
identified. In conclusion, it may be mentioned that these saints’ legends have provided the opportunity through which we can 


know and study the history of the arrival of saints in this country as well as copious queers of their lives. 
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Received: January 20, 2022 Bangladesh covers 2% of world tea production every year. There are 164 tea gardens in 
Accepted: February 22, 2022 Bangladesh and most of them are in Sylhet district, exactly in Kamalganj and Sreemangal. 
Volume: 3 Tea garden affects the environment and livelihood of Kamalganj. The object of the study 
Issue: 2 was to examine the impact of the tea garden on the environment and the livelihood of 
KEYWORDS Kamalganj. The direct participatory observation method was used to conduct the research. 


The study was conducted with the help of open-ended questions. Four tea gardens were 
selected as the research area. The population of the research was the people who worked 

Tea Garden, Environment, in the tea garden. Overall 30% of people of tea gardens complete their primary education. 

Impact, Livelihood Their social status is very low. Many superstations are obeyed in a tea garden. Their 
economic system and sanitation system is very poor. They lead very miserable life. They 
have no political views. People live here from various tribes and religions. Every tribe has 
a different culture. It makes a cultural diversity here. But the culture and livelihood of 
Kamalganj depend on economic conditions and tea gardens control the economy of 
Kamalganj. 





1. Introduction 


Tea is one of the most important cash crops of Bangladesh. Mr. Robert Bruce who 1s a British citizen might be considered as the 
father of tea plantations in this sub-continent from Assam in 1834. The present tea plant is the variety of indigenous tea of the 
chandkhani hill rock of Sylhet from 1855. Chittagong also started tea cultivation in 1840 with few plants imported from China 
and some plants of China origin developed in the Calcutta Botanical Garden. Malnicherra is the first tea garden of Bangladesh 
that was established in Sylhet in 1854. Now, there are many tea gardens in Moulvibazar, Hobigonj, Rangamati, Panchagarh, and 
Sylhet. There are 164 tea gardens in Bangladesh. Around 3 lakh workers work in those tea gardens and lead their lives. A large 
number of people depend on the tea garden. And so, tea garden has a great impact on their livelihood. Livelihood means securing 


the necessities of life. 


And the average rainfall here is more than any other place of Sylhet. Different kind of animal and tree makes a sustainable 
environment here. Various kinds of occupations are originated for tea gardens. The tea laborer education system is very poor. 
Livelihood is defined as a set of activities performed to live for a given life span, involving securing food, shelter, clothing, 
recreation, culture, sanitation, education, and the capacity to acquire the above necessities working either individually or as a 
group by using endowments for meeting the requirements of the self and his/her household on a sustainable basis with dignity. 
In social science, livelihood extends to social and cultural means. This may involve information, cultural knowledge, social 


networks, and legal rights as well as tools, land, and other physical resources. The tea garden has also an impact on the 
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environment. Environment means the surroundings or conditions in which a person, animal or plant lives or operates. In the 
environment, there are different interactions between animals, plants, Insects, soil, water, climate, and other living and non-living 
things. Tea garden builds up an economic zone and natural diversity in Kamalganj. To get a better result from tea laborers and 


tea gardens, the impact of tea gardens on the livelihood and environment of Kamalganj should be identified. 


2. The Effect of Tea Garden on The Environment of Kamalganj 

There are 91 tea gardens in the Moulvibazar district and a large number of tea gardens situated in Kamalganj. For this reason, 
the tea garden has a vast effect on the environment of Komogon]j. Tea plants need highlands and shade. Hillock fills the demand 
of highlands and tree fills the demand for shade. So many trees are planted in a tea garden. A tea laborer! said that Mahagoni, 
Akashmoni, Sirish are seen mostly in a tea garden. Besides this, Koroi, Eucalyptus, Polash, Shimul, Shishu, Neem, Jarul, 
Chikrassi are also planted. These trees give tea plants shade to grow up properly. Tree reduces high temperatures destructive of 
organic matter of the soil and provided large quantities of green manure, either in the form of looping or leaf-fall for maintaining 
humous and soil fertility. Trees protect the tea sun scorch and hail. Trees are much more important for tea. Trees and tea plants 
make a green revolution in Kamalganj. For this reason, Kamalganj has a diversified environment. The tree and tea plant keep the 
environment cool and cozy. The average rainfall of Kamalganj is higher and the temperature is lower than in any other part of 
Bangladesh. A tea worker? said that three seasons lasted here and summer, winter, rainy every season has four months latitude. 
Most of the respondents said that the rainy season lasted six months to eight months. There are many animals who inhabit 
themselves in the tea garden. The animal feels safe in the tea garden and it is like forestland to them. A tea laborer? said that 
besides Fox, Cougar, Monkey, various kinds of snakes, Wagtail, Parrot, Showl bird, Dove, Woodpecker many birds build their 


nests in here. 


Table 14 


'Gopal Dusad, National Tea Garden, Madhabpur 
*Nur Mia, Fulbaria Tea Garden 


3Shopon Raji, Dhalai Tea Garden 
“timeanddate. com 


| 
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Average monthly temperature and rainfall of Sylhet 


Average Average 


Temperature °C Rainfall 





Table 2° 


5en. climate-date. org 
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Average monthly temperature and rainfall of Kamalganj] 


Comparison of Temperature 


Average Temperature of Sylhet m Average Temperature of Kamalganj 





Chart 1 
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Comparison of Rainfall 


Average Rainfall of Sylhet 


& 


Aveage Rainfall of Kamalganj 





Chart 2 
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Table 1 shows us the average temperature and rainfall of Sylhet and table 2 shows us the average temperature and rainfall of 


Kamalganj. The comparative analysis of chart 1 and chart 2 shows that the temperature of Kamalganj is more suitable and 


comfortable than the temperature of Sylhet. And the rainfall of Kamalgan is higher than the rainfall of Sylhet. It is more effective 


for Kamalganj. So, it is easy to say that the tea garden plays an effective role in the environment of Kamalganj. 


3. The effect of tea garden on the livelihood of Kamalganj 


Tea garden turns a new culture and a cycle of a particular livelihood of Kamalganj. The tea garden generates an economic zone 


here. And the economy plays a crucial role in the culture and livelihood of Kamalganj. Various kinds of occupations are 


originated here for the tea garden. One kind of job is directly involved in the tea garden. Those who hold this kind of job are 


called tea laborers. And another is impliedly related to the tea garden. 


The jobs are: 

Shikling: Cleaning husk from the tea plant. 
Dryer: Drying tea leaves. 

Plucking Labors: Plucking tea leaves. 


Planter: Planting tea plant. 


Factory Worker: Working in the factory for processing tea. 


Headman: Observing the work of tea laborers. 
Counterman: Selling tea. 

Driver: Transporting tea and tea leaves. 
Guard: Ensuring the security of tea gardens. 


Doctor: Giving treatment to tea laborers. 
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Electrician: Solving the electric problem. 


Shopkeeper: Selling food and daily necessary goods. 


The tea garden makes a particular economic zone. And it has an impact on the culture, economy, politics, religion, society, 


education, sanitation and every spare of life of Kamalgan. 


4. Education System 

The education system of the tea garden is not good. Most of the tea laborers are uneducated. Most of the tea garden has only a 
primary school. There is no primary school in some tea garden. BRAC, Anondo School and some other NGOs are trying to 
educate the people. Tea laborers are not aware of education. They always try to get a job for their family member. So, they give 


importance to getting a job more than education. They are bound in poverty and so they are not interested in education. 


Education Status of Kamalganj 


m Educated 


m Uneducated 





Chart 3 


Education status of Kamalganj 
The education system of tea gardens makes a bad impact on the education of Kamalganj because 80%-90% of people are 


directly and indirectly involved in tea gardens. In Kamalganj the educated rate is 30% but in the tea garden, it is much lower. 
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Table 3 
Education Status of tea garden 


Comparison the education 


rate 


Educated Ulat=xoluler-hnste| 





Chart 4 


Comparison of the education rate of men and women 


The chart shows that woman’s uneducated rate is higher than man’s. Women have demand in the garden to pluck tea leaves. And 


so, they join the tea garden at an early age. For this reason, the education rate of women 1s low. 


5. Economic Condition 
The economic condition of tea laborers is miserable. They work eight hours a day and get 85 takas. It is too difficult to lead their 
life with that little amount of wages. And they got 3 kg flour as ration. The ration cannot fulfill the demand of a family. There 


are two kinds of workers in a tea garden. One 1s permanent and another is temporary. 
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Percentage of prmanent and 
temporary worker 


Permanent 


i cTaalele)e-layy 35% 
65% 


Permanent Temporary 





Chart 5 


Diagram of permanent and temporary worker 


Only the permanent workers get the ration and allotted house for living. Those who get the ration and house can lead their life 
from hand to mouth. Rest worker leads their life miserably. They are bound in the vicious cycle of poverty. And they do have 
not the ability to break the cycle. No tea laborers are satisfied with their wages. Their wages pattern is tenuous. Their weekly 
wage 1s 595 tk. So, they earn 2380 tk. in a month. With the bonus, their yearly income is 35000-40000 tk. But it is so far from 
the minimum annual cost of a family. To lead an easy life a family needs at least 80000-90000 tk. in a year. So, the wages pattern 


of tea laborers is responsible for their poverty. 


6. Political Views 

Tea laborers are not aware of politics. They are persecuted. So, they always try to change their condition. They are concerned 
about their fundamental rights. All of them are involved in a worker organization. They think the president of the organization 
do always good for them. Their politics is to agitation for their rights. They never talk about national politics. Because notional 
politic has no concern over them. Their politics is how to get a job for their family member, how to be a permanent worker. They 
cannot agitation properly for the fear of being fired to the job. Whose are influential, they abuse tea laborers to their benefit. They 


have no political views. 


7. Sanitation 

The house of tea laborers is very small in size. They live a very inhuman life. The sanitation facilities of the tea garden are very 
poor. 50-60% of the tea garden laborer use open space for defecation. Their children have poor nutrition. 80% of the children are 
stunted and 73% are under-weight. During their working time when tea laborers are in the garden, if they need excretion they 


cannot use a toilet. They finish excretion in the garden and buried it in the ground. They live and cook unhealthy atmosphere. 
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They work hard on wetting in the rain, tolerating heavy sunshine. Their drinking water is not safe and pure. For this reason, 
cholera, diarrhea, fever, flux, etc. suffers the most. The medical center of the tea garden is very poor. And the medical kit is 


insufficient. The doctor is not available in the medical center. The medical officer works as a doctor. 


Table 4 


The most causes diseases 


MOST CAUSES DISEASE 





M@ Diarrhea MFever MFlux Others 


# Others 


Diarrhea 
60% 





Chart 6 


Most causes disease in the tea garden 


8. Food Habit and Folk Food 

Every tea laborers take tea and floured bread for their breakfast. They finish their lunch with rice and vegetables. But those who 
are working in the tea garden at this time, take flour bread, and condiment in their lunch. The condiment is made of green leaves 
of the tea plant, Chanachura, pepper, and onion. Usually, they take rice and vegetables for dinner. They do not take costly food. 
They do have not the ability to take costly food. They cannot take nutritious food. They make some special dishes at festivals 
like Eid and Durga Puja. During this festival, they cook beef, mutton, chicken, fish, pilau, biriani, vermicelli, and various kinds 


of the patty. Only at the festival, they can take tasty and costly food. They prepare tea using salt instead of sugar. Sugar is a costly 
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food item to them. A tea laborer® said that how many times they take tea in a day is countless. During leisure time, they are 


gossiping and drink tea. A tea laborer’ said that he used a big mug instead of a tea cup to drink tea. 


9. Costume 

Generally, tea laborers wear a sari, pants, shirt, lungi. During working time man and women both workers wear a towel. Towel 
protects their clothes from tearing off. When they pluck tea leaves their cloths torn off stalks of the tea plant. They also use 
“Chupri” which is architrave. They use it in their head. Chupri protects them from the sharpness of the sun and heavy rain. At 
the festival, they wear a new sari, pants, Punjabi, dhoti (lain cloth). In many festivals women also wear ornaments. They use 


bangles, beads necklaces, earrings, nose rings, anklets, etc. as an ornament. 


10. Social System 

Tea laborer has a good relationship with each other. They are very social. They help each other when one’s needed. They have a 
strong community. But there is a huge communication gap between owner and workers. Most of the tea laborers said that they 
have not ever seen the owner of their garden. Even though, they do have not good communication with the manager and assistant 
manager. Workers and authority’s relationship 1s not good at all. The headman takes care of the worker. They inform to headman 
about their problems. Their social status is very low. The average marriage age of a girl is below 18 here. Tea laborers said that 


they spliced their 





Picture 1 


A woman worker in the tea garden 


6Gayetri Vor, Dhalai Tea Garden. 


7Fatema Bibi, Dhalai Tea Garden. 
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girl at 18. But when they said it their reaction and our survey prove it as a lie. The average marriage age of a girl is below 16 
here. Every tea laborer gives this information incorrectly. But those who are not involved in the tea garden inform us of the truth. 
That proves that the authority makes pressure on them to say that. That means they live under the pressure of authority and they 
do have not the ability to break the order even if it is false or bad. In some fields, social values have eroded in a tea garden. There 
are many thieves abuse in tea gardens and they steal cows, goats, and other livestock. A tea laborer said that if everybody gets a 
suitable salary for living it will not occur. Without this, woman workers are more in number than man and so many men are 


unemployed. Unemployed men suffer from frustration and occur crime. 


Percentage of man and 
woman worker 
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Chart 7 


Diagram of the percentage of man and woman worker 


11. Recreation 

In their free time, tea laborers need refreshments. In this area, many organizations play theatre. The organization comes to 
Kamalganj from other places. Praising song’s event is popular here. People enjoy it very much. So, most of the time people 
arranged this event here. Besides this, some cultural programs are held in the tea garden. People of all ages participate in the 


cultural program. Their recreational arrangement is poor. Theatre and praising songs cannot fulfill the demand. 
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Chart8 
Percentage of recreation medium 
Many tea laborers said that cultural function was arranged a long time ago but at present time no cultural program is arranged. 
But there live many people from various tribes. They arranged their tribal program. That kind of program is unique and that 


makes a cultural diversity. Besides this, in their free time, women sew nakshi khanta and men make much fancy good. 


12. Festivals and Rituals 

In the garden, two festivals are celebrated gorgeously. One is Eid and another is Dhurga puja. During eid and Durga puja laborers 
get the bonus with wages. They spend a vacation at that time. Every family makes special dishes at the festival and they visit one 
another. In tea garden workers came from various tribes. Every tribe celebrates their tribal festival in their way and everybody 
participates in the function. That makes a nice cultural diversity in the tea garden. They also observe “Banoshoti Puja’. They do 
this worship for getting a good yield of tea and security from the dangerous animal of the tea garden. They also make a get- 


together and enjoy themselves before planting a sapling. 


13. Folk Tales and Folk Belief 

There are many folk tales and beliefs about tea gardens. Many stories devise on tea gardens. Most of the tea laborers said that 
there were many jungle lands in Kamalganj. There lived a tiger, elephant, jaguar, cobra, and many other dangerous animals. 
There are many ghosts also. At present time, that kind of animal and ghost cannot be seen. After that, they observe Bono-Durga 
puja. They believe that gives security to dangerous animals. They never stay tea garden at night. They believe ghosts harm them. 
They have a belief if they marry in a low cast family his worship has broken down. So, they get married in the same cast. For 


this belief, many pickle incidents happened. 
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14. Religion and Liberality 
The people who work in tea gardens are from various religions. Every religion obeys its religious rules and regulation. But they 


have no rivalry. They have a good relationship with each other. All of them are liberal. 


Religion 
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Chart 9 
Percentage of various religions 


They practice their religion individually. And so at the same time, they have liberality and religious diversity. 


15. Conclusion 

60 respondents were selected for interviews from the population. 25 were men respondents and 35 were women respondents. 
Analyzing data it is noticed that the average temperature of Kamalganj is lower than any other place's temperature of Sylhet. As 
a whole the impact of the tea garden on the environment 1s good. But the impact of tea gardens on livelihood is not satisfactory. 
Tea gardens build an economic zone in Kamalganj and originate many occupations. People from different tribes and religions 


work here and they have a different culture. 


But their lifestyle, food habit, costume, education system, and social conditions are maintained by their economic condition. So 
their economy builds up their culture. As they are not satisfied with their salary, their livelihood is not standard. Tea garden's 
effect will be satisfactory if proper initiatives are taken to maintain the standard livelihood of tea laborers. Tea gardens build an 
economic zone and the economy controls the livelihood and livelihood affect the culture and environment. So, it is very important 
to maintain a standard economic structure to get a better result from tea gardens and tea laborers. And it ensures a good 


environment, a diversified culture, and a serene livelihood. 
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1. Introduction 


Along with the amplification of society and civilization, different ethnicities are living in mutual contiguity for their own needs. 
This is why cultural transactions or exchanges have occurred. In this way, through cultural changes and evolution, people adapt 
themselves to the existing society. Sometimes society and culture are influenced by the political transition. However, no nation 


can easily leave its adopted lifestyle. 


2. Society and Culture of Tea-laborers 

To know any local community and its society and culture, it is necessary to focus on the essential aspects of life such as birth- 
marriage-death, family, social system, language, education, religion, etc. Moreover, it is needed to have a conception about the 
emergence and evolution of the population, cultural development section, etc. After discovering the tea plants in the greater Sylhet 
region, the English concentrated on the tea business. The tea-workers were brought different places of India to this region. British 
brokers help with this. After the division of the country, some of them went to the border region of modern India but most of them 


are still there. 


3. Family System 
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Most of the families of tea-laborer groups of Kamalganj are patriarchal. Father can make final decisions about the family. Except 
for some of the Muslim families, girls do not get parental property. If there is no son in the family, the property of grandfather 
can get a grandson. If there is no grandson, then the uncle, otherwise male cousins will get the properties. 
Women participate in every work of the family. They earn money by laboring in the tea garden. The majority of women workers 
are seen in the tea garden but they do not get enough respect from family and society. After the death of the father, the eldest son 
takes responsibility for the family and he takes the role of father. Some joint families are seen in the tea laborers colony. The 


position of wise persons like grandparents is very highly respected. 


4. Social System 
In the society of laborers, there are two types of social systems are observed. Living together with different tribes, a social system 
has grown up among them. Many races have their social administrative system. For example, ‘Majhi’ 1s the head of the village 


of the Mahali community. In addition to being the arbitrator, he has organized religious and social programs. 


5. Language 

Once upon a time, tea-laborers had their language. Even, now there are still some parts of it. The tea-laborers who work in 
different tea gardens of Kamalganj are forgetting their language, due to the isolation of their community. Many of the new 
generations do not know that they had something called language. The tea-laborers community uses Bhojpuri or mixes Bangla 
and Bhojpuri language among themselves. Because of poverty, they can not continue practices of their language and culture. The 
new generation of children does not feel the interest to learn their traditional language. They speak it a little bit in their family 
but use Bengali in all sectors. Ancestors of some tribes can not consign to successors of the uniqueness and originality of their 
languages. As a result, their native language was lost for the influence of various languages. Now they express their attitude in 
the language of different people and a mixed language of Hindi-Bengali_ Asamese-Nagri. This language is known as ‘Baghani 


Language’ or ‘Jangli Language’. 


6. Education 
The literacy rate of the tea-laborer community is not more than 10 persons. According to the official rules, there 1s primary 
education in each tea estate. After primary education here, most of them drop out. Because when children become little elder, 


parents send them to work. 
7. Artwork 


Some tribes are proficient in making nice baskets by bamboo-rattan. Women can knit lovely clothes. Girls are drawing beautiful 


Alpana on their living rooms wall. 


26 


FJLLL 3(2):25-29 


8. Food-Habit 

The food habits of most of the tea-laborers are different from their main community. They eat rice, chira, muri, bread. While 
working in tea gardens, they ate rice or bread with ‘paati sena’ or “paati bharta’. They made it by cutting tea leaves and mixing 
chanachur, boiled potato, green onion, small chilis. They make it for lunch due to poverty. A kind of domestic alcohol called 


‘Haria’ is very popular with them. 


9. Birth 

There is a great influence of religion in the rituals of birth. Although most of them are Hindu, their rituals of birth are more varied 
than Bengali Hindus. The tea-laborers celebrate various customs and rituals from pregnancy to naming children. The most 
popular customs and rituals of the tea tea-laborer community are kherangbil of Halam, panchbati of Bonaj, chatiar of Robidas, 
chathiar of Nunia, chutkabhuca of Bonaj, chuhika and barhatya of Nunta, ekushia of Bonaj, panchagabddi of Robidas, shouchata, 


naming, khumpakhai, annoprashan, dhutimilai and rishamibam of Halam. 


10. Marriage 

In tea-laborer society, a marriage ceremony 1s celebrated in a festival environment. Married women wear sindhur on the forehead 
and shankha in the hand. Girl-betting and dowry system 1s still in their society. Highly enthusiastic, they are comfortable with 
cash transactions. There are divorce or separation customs of tea workers society, usually, infertility, fornication, etc. are the 
main causes of divorce. Polygamy, widows' weddings, etc. are also seen. In the tea workers society, the behavioral customs are 
used in the marriage ceremony are achi, arthangte, kahar vaat, kaisha, kuhja, gari gaoai, pujaiya, mangalacharar, manana, marahu, 
muh dehai, rottoi, logon, logon bandha, lota paani, sagai, horish, etc. At present, it is noticeable that there is a universality of 
marriage rituals in the living communities of tea-workers. Probably that small groups who have lived together for a long time 


have created a kind of cultural interaction. However, some community-based specific rituals are still celebrated. 


Marriage is forbidden in the same group of Mundas. Bride and groom like each other to see one another. Before the wedding 


night, the bride comes to the groom's house. All night is celebrated with jhumur dance and a local liquor called hariya. 


In Kurmi’s society, there is also not seen same-group marriage. Boys and girls in Nuniya’s society generally can not express 
their views independently. But nowadays they can marry as per their own preferences. In Halam society, marriage is controlled 
by intermarriage customs. Marriage is banned in their own sub-group. The marriage 1s held in an inexpensive environment. When 
a child grows up in Kairi society, the talking of marriage is discussed among families. According to the Khariya’s custom, the 
marriage proposal will be brought from the bride’s party. The effect of the Child Marriage Prevention Act of Bangladeshis being 


influenced by tea-worker societies. 
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11. Religion 

Most of the workers are from the Hindu religion. But their religion is not just like the Bengali Hindus, it can be said a mixture of 
traditional and mythological religions. Besides, there are Muslims, Christians and other religious people also living here, People 
from different communities and tribes of tea-workers live in harmony. They help each other in danger. Even they invite other 


religions’ people to various religious festivals. 


The Deshoalies believe in Ram Avatar. Their main religious festival is the Chot Puja. The festival is four days long. The women 
of the house are fasting. At this time, it is necessary to follow strict rules of all kinds of food and marriage life. All members of 


the family refrain from accepting meat. 


Nunias are very conscious of their religious worship. No worshiping is considered a serious delict. Halams believe in traditional 
Hinduism. They have gods and goddesses of Hinduism and also have their own gods and goddesses. The traditional deities of 
Halam community are Bakla Burasa, Toikeltang, Matlikuchang, etc. They believe that these deities are capable of doing good in 


the family. In addition to these gods, Aimumang is worshiped as the family’s savior. 


12. Influence on Culture 

Once the tea-laborer communities of Moulvibazar used different religions, languages, artworks, eating habits, birth-marriage- 
death centric rituals. But coming as tea-laborers to this area, they became minorities and now they lived together. Thus, due to 
cross-culturalism, they were introduced to common cultural activities. Their cultural customs come from traditional society. Due 


to lack of social interaction, very little of these ritualistic customs has been able to influence the Bengalis. 


13. Influence on Society 

From the above discussions, it easily seems that the effects of the tea-laborers social system are notorious. Because of the 
differentiation of local and national administration systems, their traditional social system has been eradicated and a new social 
system has developed in the social interaction of Bengali non-Bengali workers. These newly formed social systems are limited 


to themselves; they do not influence the greater social system of this region. 


14. Conclusion 

Birth-marriage-death, family, social system, language, education, religion, etc. are most related to the society and cultural system 
of tea-laborer in greater Sylhet. Most of the families of tea-laborer groups of Kamalganj are patriarchal but women participate in 
every work of the family. Living together with different tribes, a social system has grown up among them. Generally, tea laborers 
wear sari, pant, shirt, lungi. During working time man and women both workers wear a towel. While working in tea gardens, 


they ate rice or bread with ‘paati sena’ or ‘paati bharta’. 
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They made it by cutting tea leaves and mixing chanachur, boiled potato, green onion, small chilis. They make it for lunch due to 
poverty. A kind of domestic alcohol called ‘Haria’ is very popular with them. There 1s a great influence of religion in the rituals 
of birth. Although most of them are Hindu, their rituals of birth are more varied than Bengali Hindus. Most of the workers are 
from the Hindu religion. But their religion is not just like the Bengali Hindus, it can be said a mixture of traditional and 
mythological religions. Due to lack of social interaction, very little of these ritualistic customs has been able to influence the 


Bengalis and the effects of the tea-laborers social system are notorious. 
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1. Introduction 


Fable is a literary genre: a succinct fictional story, in prose or verse, that features animals, legendary creatures, plants, inanimate 
objects or forces of nature that are anthropomorphized and that illustrates or leads to a particular moral lesson (a "moral") which 
may at the end be added explicitly as a concise maxim or saying. A fable differs from a parable in that the latter excludes animals, 


plants, inanimate objects and forces of nature as actors that assume speech or other powers of humankind. 


2. The Mysterious Fable 


Events of the early nineteenth century. Needless to say, the name Bangladesh did not exist then. The whole of India was then 
dominated by the British. As of the year, it is around 1800. The aura of winter is almost everywhere. There is not much crowd 
outside the house so the light wind is in the air. After dinner, preparations have been made for sleep. Silence all around. In the 
eyes of many then sleep. The lights of every room are also going out one by one. It is a terrible sound to be shaken around at 
such a time. Many people in the Barisal area fell asleep. The response was all around. The only question in everyone's mind is 
what is this sky-scraping sound? In the expression of fear and surprise, everyone's eyes are eager to find the answer to that 
question. And the name of these monstrous words that happened all over the vast area of Barisal is Barisal Guns' or 'Guns of 


Barisal' which is the main topic of today's discussion. 
According to historian Sirajuddin Ahmed, a British magistrate named Henry Beveridge was the first to use the name 'Guns of 
Barisal’. This word is mentioned in his book "District of Bakerganj '. From this text, it is known that from February to October 


some strange sounds are heard from Barisal to the south or southwest from the Bay of Bengal which seems to be the sound of a 
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lot of cannon firing. The locals call this word 'Barisal Cannon’. And that is why he also named its voice 'Guns of Barisal’ in his 
writing. Sometimes one sound could be heard and sometimes two or three words could be heard together. But the funny thing 1s 


what the word is and what its source is, is still unknown to everyone today. 


Attempts to unravel this mystery began in the time of the British. The initial idea of the English was that maybe Dutch or 
Portuguese pirates were making this noise to intimidate by setting up a secret base in Barisal. Because during the Mughal period 
there was a lot of violence of Portuguese and Dutch pirates in Barisal-Patuakhali region. Many believe that Portuguese pirates 
dug a canal to get from the sea to the river. This canal later came to be known as Patuakhali. So the idea of the English became 


quite strong. The search begins. Despite a thorough search, the English troops could not find any pirate ships or bases. 


Later it was thought that there might be a volcano in the depths of the Bay of Bengal. It is also interpreted as the sound of a 
volcano erupting. But the British did not find any such precedent in all possible investigations. Another group argues that there 
may be a gas field in the ocean that is dead. The word is coming from that dead gas field. The British did a lot of searching along 


the coast but could not find a solution. 


It is then thought that the sound was due to the movement of tectonic plates on the sea shore. But so far no strong evidence has 
been found to support such an argument. According to another idea, Kuakata, Kalapara and Mathbaria—these three areas have 
merged into one place in the sea. It is thought that the sound was caused by strong waves at high tide. Now the sea level in that 


area 1s low. A lot of places have been filled with silt. That is why words are no longer available as before. 


However, according to experts, such words are collectively called ' Mistpuffers' or 'Sky Quack’. Similar sounds have been 
recorded on the banks of the Ganges in India, such as Barisal, the United States, Belgium, Scotland, Italy, the Netherlands, Japan, 
the Philippines, Australia and the North Sea. 


According to the Asiatic Society of Calcutta in 18, it 1s believed that words like Barisal Gans were heard in Khulna, Barisal, 
Noakhali, Narayanganj, Harishpur and other places. According to a report of the annual session of the British Association for the 


Advancement of Science in 1890, the Barisal Gans was heard not only in the Gangetic delta but also in the Brahmaputra delta. 


Barisal Guns or Guns of Barisal refers to some of the monstrous words that occurred in the nineteenth century in the Barisal area 
of what was then East Bengal. Such inexplicable words are collectively called most puffers. Similar sounds have been heard on 
the banks of the Ganges in India like Barisal, the United States, Belgium, Scotland, Italy, the Netherlands and Japan, the 
Philippines, Australia, the North Sea and some other areas. It is known that Barisal Gans was mentioned in the documents for 
the first time around 1800 AD. However, it is mentioned in the documents that it could be heard from the beginning of the 


nineteenth century. 
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It is thought that there may be a volcano deep in the Bay of Bengal. It is also interpreted as the sound of a volcano erupting. But 
the British did not find any such precedent in all possible investigations. Another group argues that there may be a gas field in 
the ocean that is dead. The word is coming from that dead gas field. The British did a lot of searching along the coast but could 


not find a solution. 


Many people thought it was an earthquake, some said it was lightning, others said it was an estuary. But all this was just an idea. 


The mystery of the Guns of Barisal is still unknown to us. 


Begum Sufia Kamal, one of the pioneers of Bengali Women's Awakening, was born at Mamabari in Shaistabad, Barisal. Barisal 
Gans is mentioned in his autobiographical essay 'Ekale Amader Kal' published in 1986. According to him, he heard the sound of 
such a mysterious explosion in his childhood from his uncle and elders. However, he also mentioned that he had never heard 


such a word since 1950. 


What many may not know is that there is an instrumental band called 'The Guns of Barisal’ in the United States. The band was 
renamed Redcap in 2001 and renamed in 2004 in Seattle, Washington. Their website mentions the word that originated from the 


Bay of Bengal as the history behind this naming. 


However, in the latest light, it has to be said that despite many attempts to find out the secret of the origin of the word Barisal 
cannon, no effective solution has been found. So this 'Guns of Barisal’ or "Barisal Cannon’ is still unknown to everyone as an 


unsolved mystery. 


3. Conclusion 
According to one theory, the sonic boom was created by sound waves which were broken up by the local topography but this 
theory could not be proved. This incident is now considered as an example of a sky quake—which refers to an unexplained 


sonic boom without any corresponding earthquake. 
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1. Introduction 


Festivals are an integral part of Bengali culture. As a Bengali festival-prone nation, "Baromase Tero Parvan" (various festivals are 
organized throughout the year) is involved in their lives. Different festivals have been started centering on different issues of the 
society. Sometimes the main focus of all these festivals is nature or women being an integral part of nature. Because women are 
considered nature. Again, folk manners are an important issue in the celebration of festivals. It is not possible to celebrate any festival 


without folk manners. This is the essence of any festival. Most of the Bengali folklore is practiced by women. 


The kind of struggle that was originally a means of survival in society may have changed over time into an element of entertainment 
which is known as a folk game in society. In addition to the various folk games created by the class struggle in society, the various 
deprivations of women's lives are also reflected in the folk games. The presence of women's lives in all subjects is especially observed 


at every level of the various elements of folklore. 


2. The Nature of Women in Rural Life 

Women are one of the important parts of social life in Bangladesh. Although women in the village are involved in production activities 
such as housework, agriculture, and animal husbandry, it is not recognized. Also, there is no recognition of women's housework in 
the city. The contribution of women is limited to being abused and raped. In our society, a completely positive attitude towards women 
has not been developed. When women have been endangered for centuries, the analysis shows that they are endangered by being 


called 'women'. Women face different types of oppression. But the reason for all the oppression is one: she 1s a woman in terms of 
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gender, so tortured. Conventional social beliefs and prejudices want to prove that women are not human beings by keeping them 
within gender boundaries. From prehistoric times, those women have again resorted to a folk goddess to express their sorrows and 
griefs, observing various folk customs, not for herself but the good of the family and society! Again, this femininity is considered by 
the society as a symbol of fertility, so in the agrarian rural society even today, as a symbol of fertility and prosperity of crops, women 
are again considered ‘goddesses’ in folklore and folk festivals. Moreover, in various rural games or the entertainment of cheerful 
children, rhymes, games rules come up with a breathless female character where women are being used only as personal satisfaction. 


Sometimes social degradation like ‘lady enjoyment’, ‘abduction of women' is still driving women away in the 21st century. 


Changing the landscape of this position of rural women in folklore or our Bengali tradition is therefore a timely subject. But that can 


only be done when we need to discuss in detail the areas of women's relationship with our heritage. 


3. Impressions of women's suffering in 'Tusu' despite being a festival 
Although 'joy' and 'festival' are two different words, their meanings are closely related to each other. The festival means a tinge of joy 
in the house of Bengalis. That is why the joyous Bengali folks feel revel "Baromase Tero Parvan" (various festivals are organized 


throughout the year). 


"Tusu Parab" or 'Tusu Parvan" (Tusu Festival) is one of the tribal festivals of the ancient folk culture of Radha Bengal (western part 
of Bengal). Tusu is generally considered to be the goddess of Cole, Munda, Orao, Santal, Bhumiy, Bhutyan, Mahato, etc communities 
of Dravidian and Austrian language groups. This is a famous demotic ritual. The main features of this festival are Tusu songs (folk 
songs, the main theme of which is demotic and physical affection). Tusu is a mythical goddess who is considered a virgin deity that's 


why girls do worship this goddess. 


The "Tusu Parab' begins on the last day of the Agrahayan month of Bengal or the first day of the month of Poush and the festival ends 
with the immersion of the deity in the virtue period of 'Makar Sankranti’ (The last day of push month of Bengal). The month-long 
festival is celebrated through various folklores. In the month of Agrahayan, a bunch of new aman paddy is brought from the paddy 
field and left on the farm. On the day of Sankranti (the last day of Agrahayan), the girls put rice powder in a bowl and put husk in it. 
Paddy, durba (grass), flowers, garlands, and various items are placed on the husk and the bowl is placed on a pedestal with a turmeric 


tip. From then on, every evening, the goddess is worshiped by offering sugar-cake, molasses, turnips, gram flour, and chira. 


The last four days are the most interesting times of the Tusu festival. These four days are known as 'Chauri', 'Bauri', 'Makar' and 
'Akkhan'. On the day of Chauri, the daughters of the household clean the yard with dung and draw alpana on it. On the day of Bauri, 
a crescent-shaped or triangular mold is made and the cake is made by filling it with coconut, sesame, or sweet pur. Locally it is called 
'Udhi Pitha' or 'Gargara Pitha’. 'Tusu Jagran' (awaken of Tusu) was held from the night of Bauri. During the awakening, the girls clean 
the house and decorate it with flowers, garlands, and lights. Apart from daughters, housewives and older women also sing Tusu songs. 
At night, Tusu Devi is offered Fried gram, Fried peas, turnips, and Jillipi. On the dawn of Makar, the girls sing in groups and immerse 
the goddess in a river or pond on a bamboo quadrangle decorated with colored paper. Then the girls put on new clothes and the boys 


built a house with straw and wood and set it on fire. Akhan is the song of goddess Tusu. Through this song, girls and married women 
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highlight various family and social issues. The songs are a unique expression of the happiness-sorrow, hope-aspiration, and love of 


the villagers. 


Tusu Puja is observed in the rural areas of Bankura, Purulia, Burdwan, and Hughli districts of West Bengal. Earlier no sculpture was 
used in Tusu Puja but now Tusu sculpture can be seen in Purulia and Bankura region. Tusu sculptures are found in the fairs celebrated 


on the occasion of 'Tusu festival’.! 


In a Tusu song in Purulia, we see the enduring of a poor housewife in a destitute father-in-law's house: 


ICH Bara faz MCA father has arranged my marriage. 
WIT YATA (HACA/ seeing the established in-laws 
HAY CAC NNW AACW/ Life passed by torture 

(21) APR CPM NCS? / How will I stay? 


Here, an anonymous housewife complains to the goddess Tusu almost every day about the suffering of a poor housewife. In reality, 
in real life we see a poor young lady being married off by most of the guardians in a house where she can eat twice as much. The 
girl's guardians know that on the off chance that they can marry the young lady in a well-equipped house, she will not be a scarcity 
of rice and clothes. So the married girl is complaining to Tusu here that her father and mother have married her after seeing a good 
father-in-law's house, yet she is not getting enough food for every day, she has to spend her life eating rice starch. 


This is often what masculinity needs, ladies ought to acknowledge the rules made by them as socially recognized rules. 


The word ‘good’ needs to be judged a bit here. In modern society, the marriage of a boy and a girl is more important than whether 
the mind is 'good' or just being physically or mentally better than food. We see in real life that a poor girl is married off by most of 
the parents when she sees a house where she can eat twice as much. The girl's parents know that if she can marry the girl in a well- 
equipped house, she will not be short of rice and clothes. The housewife is exhausted by the fire of poverty here and finally thinks of 
leaving her father-in-law's house. She may know that poverty will not leave her even if she comes home. She may not be able to save 


enough energy to leave her father-in-law's house but the burning of poverty has forced her to say, ‘How can I live?! 


Another song captures the housewife's austerity at her father-in-law's house: 


ach IN Dal / Tusu you in the turmeric forest. 


1 Retrieved form https://www.google.com/amp/s/bangla.asianetnews.com/amp/gallery/life/tusu-parab-the-traditional-festival-is-being-celebrated- 


of-bengal-and-bangladesh-q44ynk 
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Roh CPN NICAT AT?/ Why not apply turmeric? 
NTRAG AANCKd NCd/ In the house of mother-in-law and nun. 
Reh NIX BCT NI/ Turmeric cannot be applied. 


Here could be a picture of how a conventional housewife has got to live under the restrictions of her father-in-law's house. The 
housewife seems to have taken the prohibition as a rule. But her intellect desires to brighten with a little bit of turmeric but she too 
had to give up the opportunity of such an enhancement on the sifting floor of the in-laws' house. The housewife does not indeed have 
the proper make-up. As if she has admitted within the tune, typically the rule of society. The mother-in-law's house does not have the 
extravagance of turmeric butter, so she did not revolt, she has no protest. Only the unspoken pain of her heart is expressed to the 


goddess within the frame of a song.” 


4. Women in folk manners: Huduma Deo (The folk deity of rain) 

Folk manners are entirely feminine. And all folk manners are for the sake of fertility or productivity. This is the ancient tradition of 
the primitive human race, magic-belief. The discovery of agriculture by women. So there are no folk manners without women. 
'Huduma Deo' is a kind of folk deity. The belief of Huduma Deo is prevalent in the 'Rajbansh1' society of North Bengal of Bangladesh. 
This deity is considered to be the god of rain. Especially if the crop is damaged due to drought, then the folk manners of Huduma Deo 


are observed.? 


When there's a dry spell towards Chaitra-Baishakh (months according to Bengali Calendar), the young ladies of the village get together 
and go from house to house begging for rice and beats. One of the girls could be a 'king' and the other one could be a 'queen'. The 
'king' and the 'queen' incorporate a loosehead called 'Mathal' on their heads. Someone else plays a broken tin. This is often the scene 
of Magan's journey to Huduma Deo. During Magan, they sing and move to the tunes of Huduma Deo. The dialect of the tune and the 


dance fashion is obscene.* 


Women worship or perform rituals of Huduma Deo. This deity is worshiped surrounded by women. The genitals are evident in the 
idol of the deity. He (Huduma) 1s naked in the form. Therefore, in his rituals, women worship naked. Men's participation in this 
worship is forbidden. Even if a man sees this ritual in secret, it is believed that there is great danger in society. Even when this deity 
is worshiped in the presence of rain, the deity becomes angry and increases the level of drought, and causes extensive damage to 


crops. So there is no rule for men to join this ritual. 


2 Garai, S. (December 1,2020). Tusugan: Feminist sociological lessons. Retrieved from 
https://www.chintasutra.com/2020/12/%E0%A6%9F%EIO%A7%8 1 %EOMASB%BE%EO%AT%8 1 -%EO%A6%9ITHEOMASB%BE%MEO%A6%A8- 
MEOMASMAB%MEOMAB%MBE%MEOMASB%BO%EO%AT%80%EOMASB%MAC%MENMAS%BEMEN%AG%ASB%EO%A7%80- 
MWEOMAS%BE%EOMASB%MAE%MEO%A 6%BEMENO%AG%ICMEOMASG%A4%EOMASB%BE/ 

> Mondol, A.H. (2020). Utsaber utsokatha (A History of Festival). 45 Banglabazar, Dhaka 1100. Shuvra Prakash, p. 52-53. 

4 Bhattacharya, A.(1954).Banglar Lokasahitiya: Volume:3. College Square, Calcutta-12, Calcutta Book House, p. 728. 
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Huduma Deo is worshiped in the dark on the night of the new moon. A group of women went into the field naked and tried to please 


the deity by dancing and singing. A banana tree is planted in the field. 
Under this tree, banana, lamp, vermilion, paddy, durba, incense, and Jharful (a type of local flower) are offered on the 'kula’. 


In the Puja ritual, the woman plays the role of cultivating the land with a yoke on her shoulder while another woman instructs them 


by holding the handle of the plow. At this time the women sang in unison.° 


WUACT SUT PICA NTT BIT AS LAN Let the black clouds leave the mountains and come to nature, 

8 YZ WN VAM Aa BIY VAS Olle BIAAT/ I am rubbing my head and waiting at Huduma. 

CAM Pa CBCN OUP CTT AT BIS TACHA VAN (13 / Why didn't Huduma deo (The deity of rain) come with vermilion, 
8 YZ WA Vaal Aa BIY VAN A GAA! / 1 am rubbing my head and waiting at Huduma. 


5. Sign of women's deprivation in folk games 
Although folk games are now an important means of entertainment, all the tortures, harshness, and cruel history of social life are 
hidden in folk games. What was once a way of surviving in social life has now evolved into a folk game. In folk games, besides other 


aspects of society, there are also signs of deprivation of women's life and enjoyment of women. 


6. Openty Bioscope 
The history of deprived women has taken refuge in the game 'Openty Bioscope'. In the open biscope game, the practice of cutting 


rhymes by the players can be seen in all regions. The rhyme collected from Jessore-Khulna is— 
STAT TSCBHIA/ The opening is Bioscope 

MAT COA COLACBHIA/ Nine Ten Tescope 

WeTOlNT faf<aA/ Sultana Bibiana 

WCRI AGS CAS PAA/ Mr. Babu's living room 

TY ACICRT CACH/ Babu says go 

ATTA A C2IC/ Eat to betel leaf and plam 

ATCA UNAM NGA AUC Fennel paste at the beginning of betel leaf 


> ---.(1954). Banglar Lokasahitiya, vol. 3, College Square, Calcutta-12, Calcutta Book House, p. 728. 
6 Mondol, A.H. (2020). Utsaber utsokatha (A History of Festival). 45 Banglabazar, Dhaka 1100. Shuvra Prakash, p. 52-53. 
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2B Be GCI Iskabon's keys fitted 

BUNA ATT CAATAAY/ My name is Sonamani 

Ths BCT BCP ATP have to go a lot 

TIS BCT IOWA FGA have to go to Jessore district 
INS [Greta ACR Mr. of Jessore district 
face crlet CAPA, CH AN/If taken, it is not returned 7 


The image that emerges on the canvas of this rhyme bears the signature of the unknown history of women's lives. ‘Sultana Bibiana’ 
or 'Chultana Bibiana' is directed at a young woman. Mr. 'Shahebabu' has invited this young lady to his living room to eat betel nut. 
Even the masters will show her around the Jessore district. Later in the spread, it was said again that the masters (Shahebbabu) of 
Jessore district took it and did not return it. The rhyme involves a real truth in the last stanza. That is, no matter how many tempting 
offers Mr. Shahebbabu takes, they no longer allow young women to return home. During British rule, prostitution was widespread in 
many parts of Bangladesh. Even at that time, many people were forced to go from village to city prostitution due to various social 


inconsistencies. The game 'Openty Bioscope' reflects the deprivation of women. 


7. Bou Basanti 

In many folk games, there are signs of female consumption. Just as there are signs of life struggle in the game of Bou Basanti or 
Bouchi, there is also an unknown history of women's lives. There are many ways to 'enjoy women’ in group life. Which of these is 
accepted by society and which is denied. Many societies have also accepted the practice of oppressing women. Society has never 
resisted that oppression again. In the life of the tribe, one group has abducted women from different groups. 

The purpose is to enjoy and increase the members of the association-society. The abduction of women has taken place more or less 
from primitive times to feudal times. Even the practice of abducting women and marrying them was perfected in society. One such 
marriage ritual in ancient India was the 'Rakshas' marriage. Which was a socially recognized marriage. So this episode of society is 
hidden in many games. Especially the 'Bou Basanti’ game says at least that. In this game, the women of one group are tried to be 


abducted by the members of the other group and the others guard their women or wives.® 


8. Conclusion 


MAPA AT C2 Wal, TY Qihwal CAMTPTO AA ANITA “A&{S"/ "We are women wherever we go, the mountains surrounded by 


obstacles.’ 


Jasimuddin (Sojan Badiyar Ghat) Like this quote from the poem 'Palayan', the sadness of women's life has been reflected in the folk 


festivals, folklore, and folk games of Bengal. Needless to say, our folk society has been running these women for ages. 


7 Ahmed, Wakil.(Edition 2011). Lokik Gyankosh, Dhaka, Gitidhara Publication, p. 619. 

8 Mondol, A.H. (2011). lokokrirar antarpath. Dhaka, Abashor Publication, pp. 66-67, 73-74. 

° Jasimuddin. (1933). Payan, Sojan Badiyar Ghat, 10 Kabi Jasim Uddin Road, Dhaka-1217, Palash Pablication. 
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Shonkho. At the same time, the azans sound creates a soft melody. Surroundings of Bangla 
full of a pure heart with Eid, Puja, Christmas day, Boudhya Purnima, etc. though all events 


Cultural Harmony, Folk are from different religions and different beliefs, all Bangladeshi people accept those with 

Culture, Folk-belief, Folk- respect. It’s the real wind of peace that spreads a message of cultural harmony. The present 

rituals study was exploratory in nature and a survey method was applied for collecting data from 
the field. 


1. Introduction 


Culture is a term that refers to a large and diverse set of mostly intangible aspects of social life. According to sociologists, culture 
consists of the values, beliefs, systems of language, communication, and practices that people share in common and that can be used 
to define them as a collective. Culture also includes the material objects that are common to that group or society. Culture is distinct 
from social structure and economic aspects of society but it is connected to them—both continuously informing them and being 


informed by them.! 


Culture is the characteristics and knowledge of a particular group of people, encompassing language, religion, cuisine, social habits, 
music, and arts. "Culture encompasses religion, food what we wear, how we wear it, our languages, marriage, music what we believe 
is right or wrong, how we sit at the table, how we greet visitors, how we behave with loved ones and a million other things," 

Sociology understands culture as the languages, customs, beliefs, rules, arts, knowledge, and collective identities and memories 


developed by members of all social groups that make their social environments meaningful. Sociologists study cultural meaning by 


1 Nicki, L.C. (2019, August 2). Defining culture and why it matters to sociologists. Thought Co. https://www.thoughtco.com/culture- 
definition-4135409. 
* Zimmermann, K.A. (2017, July 13). What is culture? Livescience.com. https://www.livescience.com/21478-what-is-culture-definition-of- 


culture. html? fbclid=IwAR2FEWGxzNsQgDi8lepl]_ ymPGn6P4Y43STqk3NzZL7S-NE_ZCxMUVDzwNglE. 
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exploring individual and group communication; meaningfulness is expressed in social narratives, ideologies, practices, tastes, values, 


and norms as well as in collective representations and social classifications.° 


Cultural harmony is something that connects people of different backgrounds in terms of social behavior, religion, knowledge, 
language, etc. This is the idea of a positive change. Cultural harmony is something that teaches us to accept with respect the moral- 
cultural behavioral ways of others. They might be different as a matter of fact, they are most contrasting but the solution to any sort 


of confrontation is through cultural harmony.‘ 


2. Folk-belief and Folk-rituals explanation 

In the case of Bangladesh, cultural harmony starts with folk culture. It can be highly remarked as folk-believe and folk rituals. 

The term folk, implying informality, lack of sophistication, and lack of skill, is, quite rightfully, contested by scholars sensitive to 
conventional constructions of the beliefs and practices of women and lower-status men. The terms folk religion, common religion, 
popular religion, customary religion, practical religion, domestic religion, peasant religion, local religion, and the "little tradition" are 
all used, sometimes interchangeably, often ambiguously, by anthropologists and historians of religion. The literature suggests no 
consensus about who the folk of folk religion is. For example, William Christian stresses the agricultural identities of those who 
engage in folk religion; anthropologist George Foster defines folk religion as an urban phenomenon; and for fellow anthropologist 
Robert Redfield, the folk of the little tradition is the unreflective masses. Neither is their consensus regarding the content of folk 
beliefs and practices. Anthropologist Edmund Leach, for example, stresses concern with life here and now. Social scientists Michael 
Hornsby-Smith, Raymond Lee, and Peter Reilly describe the magical or superstitious nature of folk practices and anthropologist Eric 


Wolf sees folk beliefs as utilitarian and moralistic but not ethical or questioning.° 


This profusion of terms and conceptualizations suggests that the label folk has a great deal to do with who is doing the labeling and 
in what context. For this entry, folk beliefs and ritual practices are defined as the beliefs and practices of individuals, families, and 
communities as they are expressed and enacted in situations outside of the control of formal religious or political authorities. This 


does not mean, however, that folk practices and beliefs are never coercive. Quite to the contrary, formal authorities sometimes provide 


3 American Sociological Association. (n.d.). Culture. American Sociological Association. 


https://www.asanet.org/topics/culture?fbclid=IwARO_6Ib-Olj8JSORkKQ024bxBhniNNg2NVIJE2f2JAxU1Sr- 





KkPCI9fpQaA Y#:~:text=Sociology%20understands%20culture%20as%20the make™%20their%20social%20environments%20meanineful. 





4 Exclamation, B. (2019, July 22). Cultural harmony-A great necessity-Beyond exclamation. Beyond Exclamation. 


https://beyondexclamation.com/cultural-harmony-great- 
necessity/?fbclid=IwAR2b2vxU07ndvsS5o7KnBbY Yacl4VOHL3_ xymeaoOmhI87hlyHEsAtxNSD8. 


> Folk beliefs and rituals. In Encyclopedia.com | Free online encyclopedia. https://www.encyclopedia.com/social-sciences/encyclopedias- 
almanacs-transcripts-and-maps/folk-beliefs-and-rituals?fbclid=IwAR3 WL2E3gGbApkQA 8fLb6Cé6tyUVXh7mImSMHH- 





8Fr6u8NCL40 Y6wY W9758. 
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a means of escape for women or girls whose legal or sexual autonomy is constrained by folk practices such as genital mutilation or 


clitoridectomy.° 


Folk-believe has attached closely to folk-rituals. This article will prove that folk — culture which is represented by folk-believe and 
folk-rituals is a creating factor of cultural harmony in Bangladesh. By following tendentious sampling rules, this article will take the 


legendary folk character ‘Bonobibi’ as a research sample. 





Bonobibi 1s a sign of women's empowerment in folk culture. It 1s a praying goddess in the south of Bengal. In this region, people have 
a strong belief in her super-natural power. They believe that she is the mother of Sunderbans. If a man has a strong belief in bonobibi, 
he will have protection from Sundarbon’s goddess, Bonobibi. The reality 1s that Sundarbon is full of danger, tigers and so many 
ferocious animals are there. Because it's nearer, people are bound to go there because of circumstances. As people live a challenging 
life for a livelihood, they don’t have any alternative way to survive their livelihood through sundarbon. They collect honey, wood, 
fish, golpata, etc from there. The south part of Bangladesh’s geographical terrain is not friendly at all and its economic zone is full of 
hardship. The Sunderban area’s people don’t have any further options to survive. That is why they can't avoid the jeopardy area. They 


have to survive with their dangerous nature. Getting rid of unexpected accidents and dare seems a blessing here. 


According to survival mentality, they depend on the supernatural power of their belief. That is why they created many folks to believe 
in it. Like — 1f a man has faith in bonobibi and remembers bonobibi before entering Sunderbans, he will stay safe by the blessing of 
bonobibi. They don’t make a fire in Sunderbans without using holy words of bonobibi. They don’t rely on any human dust in 
Sunderban’s soil because they believe that its soil is similar to the temple area of bonobibi. They don’t use words such as ‘khaoa’, 


‘jaoa’, ‘as due to folk-believe. 


The base part of folk belief depends on a vast mythological proportion. It is as if banabibi is a Muslim character. She comes from 
Soudi Arabia. Her two brother's name is Ibrahim and Shah jongli. She has super natural power and she is very much a man. She serves 
helpless people. Dakkhin ray is an opponent who takes advantage of helpless people. Shah jungle fights against dakkhin ray so many 


times by bonobibi’s humble request. For example, a helpless boy, dhukhe whose widow mother sends him to a village with dhana 


© Folk beliefs and rituals. In Encyclopedia.com | Free online encyclopedia. https://www.encyclopedia.com/social-sciences/encyclopedias-almanacs- 
transcripts-and-maps/folk-beliefs-and-rituals?fbclid=IwAR3WL2E3g¢GbApkOA8fLb6Cé6tyUV Xh7mImSMHH-8Fr6u8NCL40Y 6wY W9758 
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chacha and mona chacha. Dhana Chcha and Mona Chacha leave him to dakkhin ray to establish their purpose. But dukkhe’s mother 
has taught him to remember bonobibi in danger, as the mother teaches dhukkhe to remember bonobibi with deep faith. Then bonoibi 
saves dukkha from dakkhin ray’s grap. Finally, bonobibi sends dukkha to his mother with a lot of gifts. A crocodile is being used here 
as a vehicle of dukkha.”’ 


Surroundings people believe mostly in bonobibi’s myth and folk beliefs. They follow some rituals based on these. They make prayers 
to bonobibi before entering the Sunderbans. Even they have a special occasion on bonobibi’s yearly worship. It happens on the Ist 
day of poush (Bengali month). The common rituals are reciting pachali, making bonobibi’s prosad and participating in a ritual dance 


among all the presence. They create a festive wind at that time of that event. 


The most important fact is that all religions of the Sunderban area have deep faith in bonobibi. Though bobobibi is a Muslim legend, 
folk believe she prays for other religions. Worship of the banabibi has become a yearly reunion of local people. There is no religious 
conflict. Even there is no debate on bonobibi’s existence. This is a melodious tune of cultural harmony. 

With all the above discussion, it does not doubt that our sample legendary folk character “bonobibi’ is a simile point for all religious 


people. It creates cultural harmony. Here given some arguments on it— 


1. Without a strong belief in bonobibi, all religious people want to come on some belief. These credits go to folk belief. Because folk 
believes in talking about mass people’s beliefs not only among categorized people. Folk believes they can reach the house of the lord 
and the house of the slave. That is how folk belief can break social classing barriers and become an important element of building 


cultural harmony. 


2. Folk rituals are the proving sign of cultural harmony. All religious people come to a common point by forgetting their miss match 
on religion, culture, color, race, etc. Their only valuable address is that they all are human beings. They celebrate some events, follow 


some rules, eat some food and feel some flavor of joy. That is how folk rituals become proof of cultural harmony. 


And finally, it can be said strongly that folk beliefs and folk rituals maintain a good combination between them. Folk culture has 
become a cultural harmony creating factor by representing a combination between folk beliefs and folk rituals. 

The worst wars or riots have been triggered in history by the difference in opinion regarding culture and religion. People were willing 
to kill each other to establish superiority over each other. Cultural harmony is the first and the last solution to this problem. It promotes 
peace and understanding among two races — the only way to live in a unified way despite being different. Globalization and cultural 
harmony have opened new dimensions for democracy. The exchange of ideas and forms of art enriches people individually as well 
as a nation and even internationally. It brings progressiveness of thought and ideas. It exposes the evils and drawbacks of a particular 


culture and helps to open minds about it.’ 


7 Exclamation, B. (2019, July 22). Cultural harmony—A great necessit—Beyond exclamation. Beyond Exclamation. 


https://beyondexclamation.com/cultural-harmony-great-necessity/?fbclid=IwAR2b2vxU07ndvs507KnBbY_Yacl4V0 
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3. Conclusion 
In conclusion, some lines will repeat from the above study. Every country’s environment has a demand for the cultural harmonical 
wind to have to break less sleep in the night. This important demand can be filled up and its easy creating factor is folk culture. We 


wish that every side of the world had a melodious tune in regular life with cultural harmony. 
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Banabibi, Patron Goddess, 
Sundarbans 


1. Introduction 


The Sundarbans 1s a region spread in the Ganges delta on the border of India and Bangladesh. It is the largest marshy forest in 
the world. Sundarbans in the Bangla language means beautiful forest. There are hundreds of islands in the Sundarbans spread 
over 10 thousand square kilometers. The dense forest spread over the marshy area has a wide variety of animals. Here 50 species 
of mammals, 315 types of birds and 315 types of reptiles are found. However, the Sundarbans are most famous for the Royal 
Bengal Tiger. Many times, it attacks the people living here and takes life too. Every year around 60 people fall prey to the Royal 


Bengal Tiger. Nevertheless, humans and these ferocious animals have lived together in the Sundarbans for centuries. 


Their faith unites the villagers of Sundarbans against all these dangers. This faith is towards a goddess. There are Hindus as well 
as Muslims. All the people of Sundarbans bow towards this goddess before they travel towards the jungles. This goddess of the 
Hindu-Muslims of Sundarbans is known as “Banabibi”.When animals attack, they do not differentiate between Hindus and 
Muslims. That is why people of both communities worship Banabibi here. She 1s called the patron goddess of the Sundarbans. 


She teaches them that when your need 1s fulfilled in the forest, then you return. Do not be tempted too much. 


2. Origin of Banabibi 


Various legends can be found in the Sundarbans area regarding the origin of “Bonobibi’’. One of the informants said 
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“Once there lived a merchant who had two beautiful wives. The eldest wife ‘Gulal Bibi’ was exiled to Sundarbans due to 
the conspiracy of the younger wife. A few days later, she gave birth to twins (one of them was a boy and the other was a 
girl) and died there. The tigers, crocodiles, monkeys, deer, and pythons of the forest came running when they heard the 
cries of the two newborns. They raise those two siblings. The boy grew up to be the ‘Bagher Raja’ and the girl became 


999 


known as ‘Banabibi’. 


According to the book of Historian Satish Chandra Mitra's ‘Jessore O Khulnar Itihas’, King Dokkhin Roy, Merchants Dhonai, 
Monai, and Ghazi Pir existed at about the same time. Banabibi was born into an Arab fakir family around 1500. Her father's 
name is Ibrahim, (Berahim in the mantra) and her Mother's name is Gulan Bibi. It is said that They were worried that Ibrahim's 
first wife, Fulbibi, would not have any children. Later Ibrahim married Golalbibi with the permission of Fulbibi but there was a 
catch and that catch was Ibrahim would have to fulfill what ‘Fulbibi’ Desired. When Gulanbibi conceives, Fulbibi becomes 
jealous and sent Gulanbibi into exile in the jungles of Sundarbans. Within a few days, Gulanbibi's house was lighted and two 


children, Banabibi and Shah Janguli, were born. 


Shah janguli was Banabibi's younger brother or twin brother, it is not known for sure. It 1s said, four maids were sent from heaven 
to take care of them. Banabibi grew up there with a Madi deer. After realizing his mistake seven years later, Ibrahim came to 
take Gulanbibi back to Mecca with two children. But Banabibi refused to leave Sundarbavan with his father and go to Mecca, as 
her heart was connected with the people and animals of Sundarbans, she could not leave them and leave with her father. Shah 


janguli remains in the forest with Banabibi on his sister's pull. 


Another story is told, The Ibrahim-Gulanbibi couple moved from Mecca to Sundarban after suffering from Fulbibi. This is where 
Banabibi and Shahajanguli are two siblings. After the birth of these two children, the Ibrahim family dominated the Sundarban 


area."! 


The book ‘Banabibir Keramati’ or ‘Banbib Jahurnama’ tells many more stories. It 1s said, Once playing in the mosque, Banabibi 
and Shahjungu find two Magic hats. They cling to this magic hat and roamed the eighteenth tide of Hindustan. When Bonabibi 
and Shah janguli reach the land of eighteen kilns adjacent to Sundarbans, the king who ruled there was the symbol of cruelty and 
his name was Dokkhin Roy or Raymani. Hearing the mysterious arrival, the king sends a friend named Sanatan Roy to inquire 
about them. When the informer came and told about the two siblings, the southern verdict was trying to overthrow them from 
their empire. Dokkhin Roy himself wanted to go to the battlefield, his mother Narayani Stops him. Narayani declared war on 
them with his troops. There was miraculous power with Banabibi and Shahjungu, after a long battle, Narayani and his forces 
were forced to give up. However, Banabibi donated half of his acquired empire to Narayani and his son. An alliance developed 


with Narayani. Banabibi later took over the rule of the Sundarban region, Dokkhin Roy reigns in the deep corner of the jungle. 
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3. Legends of Banabibi 

According to the Banabibi Panchali (loosely translated as narrative or story) as narrated by the priests, many years ago, 

An underprivileged mother from a village near the Sundarbans took her baby son Dukhe to the forest to collect honey from two 
businessmen Dhan and Mann. The mother told the child that he had “another mother like me in the Sundarbans. If you are in any 
danger, you will call that mother’. One night, Roy appeared in a dream to Dhan and Mann and told them to sacrifice Dukhe 
instead of wealth. The next thing Dukhe saw was that there was a tiger (some say that the tiger was a soldier of Dokkhin Roy, 
some say Dokkhin Roy disguised himself as the tiger). The tiger was not far away. He saw the large animal that was 
coming towards him. Fierce. Greedy. Hungry. Death comes in different ways for different people; for the unfortunate 
boy named Dukhe, it took the form of the fearsome tiger. And how afraid he was, after all, he was about to die. In 


that fateful moment of desperation what else could one do but pray? And the boy prayed, 


“Kohe Maa Banabibi kotha roile ei shomoy, 
Joldi kore eshe dekho tomar Dukhe mara jai. 
Karar diyacho maago jodi na palibe, 


J 


Bhatir modhe tomar kolonko roye jabe.’ 


In that fateful moment of desperation, Dukhe prayed to Banabibi to save him. After all, Banabibi is the Mother of the 
Forest, the supreme authority of the jungle. She is the benevolent deity who can save believers from the dangers that 
lie in the depths of the Sundarbans, including the much-feared tiger. She is the one who rescued him—he floated on the 
back of a crocodile and reached his mother. Banabibi later received the status of a goddess. The Banabibi temple has the idols of 


Banabibi’s brother Shah Jangli, Gazi Aulia, son Dukhi, his two uncles Dhan and Mann and Dakshin Roy or the tiger. 
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The Banabibi temple 
A legend was found in the Dangmari area which is situated in Mongla regarding the goddess Banabibi. It is a real-life story of a 


Woodsman named ‘Debol Mandal’. The legend goes like this 


‘It was just a regular day at Sundarbans for Debol Mandal as he was doing his regular work which he did for a living. He 
was searching for woods to collect and earn some money by selling those. Unfortunately, a tiger was waiting for him, the 
tiger started attacking him ferociously. When his hopes of escaping from the tiger were starting to fade slowly, he 
remembered Banabibi, the patron goddess of the Sundarbans can save him from this life-threatening situation. He started 
chanting the name of the goddess and a miracle happened. The tiger left him and went into the deep forest. This is how 


Debol Mandal was saved on that day." 


Banabibi has become the symbol of communal harmony, especially in Sundarbans. For the people of Sundarbans, She is now 


considered as one of the part of their struggle life instead of considering her as a deity of temple or mosque. 
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4. Reverence of Banabibi 

Traditionally on 16" January or the 1‘ day of the Bengali month ‘Magh’, ‘Ma Banabibi’ is worshiped inside the Sundarbans and 
the forest-adjacent locality. This is an integral part of the folk culture of South Bengal. One of the places among Bagerhat, 
Khulna, Satkhira region where Banabibi is worshiped is Dhangmari village which is adjacent to Sundarbans in Banishanta union 
of Dakop Upazila of Khulna. There is a canal that separates this village from the Sundarbans. Madhusudan Mandal (61), a priest 
of the ‘Purbo Dhangmari Sarbajonin Banabibi Mondir’ in this village informed that Banabibi has been worshiped here since 


1897 AD. Madhusudan Mandal added, 


“T inherited the responsibilities of this temple from my ancestors and Ma Banabibi 1s worshiped in more than two thousand 
places every year in the forest adjoining localities and inside the forest. This year, more than three hundred worships of 


Banabibi has been performed in the area on the west bank of the Pashur river including Dhangmari”” 


The Banbibi temple has the idols of Banbibi’s brother Shah Jangli, Gazi Aulia, son Dukhi, his two uncles Dhan and Mann and 
Dakshin Roy or the tiger. Apart from religious rituals like mantra recitation, offerings, etc prasad and shirni are distributed among 
the people. Hindus and Muslims both take vows to fulfill their desires. If the wish is fulfilled, the vow will be fulfilled on the day 


of worship the following year. Rural fairs are held in many places centered on worship. 


5. Conclusion 

Banabibi worship might not have transcended the local barriers of the Sundarbans to reach the domains of popular religious 
practices in the mainland cities. But it preaches virtues of forest conservation. Conservation norms safeguarding this largest 
coastal mangrove forests must recognize place-based customary norms since an isolated body of scientific conservation policies 
would be inadequate to address the challenges posed by the vulnerable ecology. Banabibi worship is significant in underscoring 
place-based framings on environmental consciousness in specific conservation landscapes where the dominant conservation ethic 


is rooted in state-led legal provisions. 
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1. Introduction 


ABSTRACT 


This article 1s focused on a traditional food named ‘Kalai Ruti’ that is creating an impact 
on the local economy and food culture of the Rajshahi city of Bangladesh. Kalai Ruti is a 
regional delicacy originating in the Chapainawabgany district but it is found on the street 
of Rajshahi as well. The article also highlights how folk food has become a survival tool 
for the livelihood of the laboring people in the city of Rajshahi and how it exists with its 
various limitations in the competitive market of this capitalistic society. The content 
analysis method was used as the research method in this article. This article has been 
organized primarily based on two types of data, i.e. (a) primary data and (b) secondary 
data. A large number of information on the topic have been collected from the persons of 
two different “Kalai Ruti’ venders for that multiple interviews were taken but only the 
relevant information was used for the analysis. Different news articles, articles, and web 
content were used as secondary data sources. This study has been a shrewd analysis of the 
facts derived from the primary, secondary, and other related sources. 


‘Kalai Rutt’ is a well-liked folk food of Rajshahi and Chapainawabgan] district in Bangladesh. At one time ‘Kalai Ruti’ was the 


traditional street food of Rajshahi and Chapainawabganj. But in recent times ‘Kalai Ruti’ has become a regular food in Rajshahi 


restaurants due to its popularity among gourmands. Over the last ten years several kalai shops have sprung up because of the 


popularity of ‘kalai ruti’ and that’s why the demand of the kalai ruti makers have been increased and employments also. In pursuit 


of livelihood, both men and women in the city have chosen the profession of making and selling Kalai Ruti 


From primitive days Kalai was exceedingly produced in the northern part of Bangladesh. In the past, the farmers had the tradition 


of eating Kalai Ruti because of the abundance of kalai. Now the cultivation of kalai has decreased. But people of Rajshahi are 


still carrying the tradition from generation to generation. There are two types of Kalai Ruti—Normal and Special. Usually, the 


bread prepared with a mix of rice flour and kalai flour is called ‘normal bread’ which costs around 20/25 taka in street-shop and 


30/35 in Restaurant. And another type which is made by mixing two portions of kalai flour with one portion of rice flour is called 


Special Kalai Ruti. Kalai ruti is called “lahari” in the local area. The word “lahari” means breakfast. 


2. History of its origin 
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The history of Kalai Ruti’s origin is—‘In The land of Behula, Chapainawabganj, a district of Rajshahi, was once upon a time a 
vacation destination for the nawabs of Murshidabad and Daudpur Mouja before the British came to India. It is unique from other 
districts in its ethnicity, dialect, and its organic cuisine. The streams of the mighty Ganges regularly flood the shores of this 
riverine land, giving a distinctive character to the land and its people. The fertile land with the hottest of summers and the coldest 
of winters gave birth to the mouth-watering "Kalai Ruti," a thick flatbread made of lentil(kalai) flour which is good for breakfast, 


lunch, or dinner on a busy day’ .! 


3. Data, Observation, and Analysis 

‘Kalai Ruti’ is the most familiar in Rajshahi than in other parts of the country. It is a century-old traditional staple delicacy of the 
Rajshahi region gaining popularity. Even the United States (US) Ambassador to Bangladesh, Earl Robert Miller, visited Rajshahi 
and was delighted by the tasty treat. 


Kalai Ruti is traditionally made in a special earthen pan and the entire process, from kneading to rolling, needs the skillful hands 
of a chef to ensure its full potential. . No other tool is needed. Coriander leaves, green or dried chili, mustard oil, and onions are 
mixed to prepare a very spicy sauce which is served with kalai ruti. Kalai Ruti is also served with various sauces, mashed and 


spicy roasted consisting of duck, beef, or chicken meat. 


Due to Kalai ruties Swifty's popularity nowadays, Kalai Ruti is served not only in the street food stall but also is served in fancy 
restaurants. So, the demand for Kalai Ruti-maker is increased. As a result, many employment opportunities have been sparked 
through opening kalaishop or joining as a Kalai Ruti-maker in restaurants. So, this folk food is also playing a vital role in the 
economy and employment of Rajshahi. People who once sold the bread as street food, are now employed in famous 
restaurants. Now the economy of both Chapainawabganj and Rajshahi are getting a much-needed boost from this 


local delicacy. 


Actually "Kalai Ruti" is found all over Rajshahi city here and there. But tastes are different everywhere. "Kalai Ruti" in Rajshahi 
court area and uposhohor new market area are most well-known to people. It’s the working-class people who have kept this local 
and traditional food item alive among the city people along with hard-working marginal people who are involved with Kalai Ruti 
Business. A big number of various trades like rickshaw pullers, day laborers, and workers of different occupations come from 
the near village to work regularly. All of these workers prefer the Kalai Ruti for their meals. Low-paid laborers are the main 
customers of this food. Students are also one of the important customers of Kalai Ruti. It can be seen that this business 1s being 
run by the hardworking men and women of the working class. Also, people from different classes would come once to enjoy this 


traditional food. The busiest hours for the Kalai Ruti shops fall in the morning and evening till late at night. 


4. Case study 01 
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Runa Begum (33) has been running the Kalai Ruti shop at Rajshahi university campus (Old Folklore Chatyar) for 4/5 years. the 
shop has been set up on roadsides and covered with big plastic sheets. She serves Kalai Ruti with ‘Begun(brinjal) Varta and 
coriander and green chili Chutney” This shop is the only and main earning source for her family. Runa Begum and Her assistant 
Bilkis have been working here from the beginning. Her husband does nothing for his family. Poverty along with 2 children forced 
her to accept this occupation. She said that she is happy with her occupation. She said that her monthly income is approximately 
10000/- or 12000/-. It depends on her customers. She also said that she didn’t have to pay any money to the university 
administration. The campus students and many of the office stuff, in particular, are her regular customers when she was asked 
why the hard-working women have come to choose this occupation in Rajshahi city, she replied: "Poverty and the husbands' 


refusal to take care of the children are the main reasons for the women to embrace this occupation.” 
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In case study | it’s visible that the poor and middle-aged woman Runa Begum who comes to this occupation to get rid of poverty 
and survive along with her family. Her husband does nothing for their family. In crucial moments, many women have chosen 
this easy profession to earn money. They face hard labor outside the home to earn for their family. By this profession, Runa 


Begum has found a way to become self-dependent and earn for her family. 


5. Case study 2 

Kalai house is a restaurant located in Uposhohor Newmarket, Rajshahi, Bangladesh. 22 years have passed since this restaurant 
started serving kalai ruti. Fuad Hasan Ripon (55) is the owner of the restaurant. Mohammad Uzzal and Mostafizur Rahman are 
working here as Kalai Ruti makers for 7/8 years. this is the only source of their income. They get 25000/—per month as payment. 
From the restaurant, the owner earns around 2.5 or 3 lakhs taka monthly. Restaurant authorities have to pay 800 takas per day 
for the government place. They serve Kalai Ruti with ‘Begun (brinjal) varta’, ‘Chutney’ and ‘spicy duck curry’ or “beef vuna’ 


and ‘mutton bot’. This restaurants’ most famous item is Kalai Ruti with spicy duck curry.” 
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In case study 2, it’s visible that, Kalai House is a restaurant with large places and full of customers. They vend Kalai Ruti over 
the day. There are two bread makers and 3/4 waiters in the restaurant and they are fully dependent on these occupations. They 


make and vend at least thousands of bread in a day. The price range is pretty high here rather than any street shop. 


Folklore is a continual process and ‘Folk’ encompasses not only the rural peasantry but also the urban laboring class (Sen 2008, 
p. 19) In Rajshahi city many men and women initiated the tradition of keeping existent of this folk food named ‘Kalai Rutt’, 
taking it as their profession. Once this folk food was used to eat at home now has been a major meal for the laborers in the 
changing social structure of the city of Rajshahi. Except for the little quantity, Kalai Ruti was never served in Restaurant. Now 
Along with the street shop, many shops of this folk-food are seen in Rajshahi. It indicates that the demand for Kalai Ruti is highly 
incorporated with the people of the laboring class. Men and Women of the city or suburbs who are deprived of institutional 
education have timbered the shop at one stage in their life to survive. They are playing a leading role in maintaining and 
buttressing the tradition of food through these shops. By running, Kalai Ruti’s business successfully marginal people can achieve 


a sustainable economic condition. 
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6. Conclusion 

Kalai ruti which was once considered traditional food of working-class people is now considered a local delicacy for gourmands 
people of all classes. And this phenomenon is creating a great impact on the local economy by creating more working 
opportunities for unemployed struggling people. Not only the working class people like Runa Begum are being able to make a 
living by using Kalai Ruti as a medium, though the profit that they are getting is quite little like 10-15 thousand taka per month 
yet that money is enough to run their family for that whole month but also entrepreneur like Fuad Hasan Ripon can run a 
moderately large food serving business using the same medium while creating more earning opportunities for the working-class 


people with a handsome profit per month in their arsenal. 
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NOTES 
Begum, R. Age:33, Meherchandi, Rajshahi. Shop located in Rajshahi University campus, Old Folklore Chattar. 


https://bdfoodreviews.blogspot.com/2020/08/kalai-ruti-most-traditional-food-of. html 





Mohammad U., and Mostafizur R. work as bread maker at kalai house, Uposahar New Market, Rajshahi. 


Ce ee ae ee ee ee i ee ee ee i ee ee ee i ee ee i i ie i ee 


56 


EJLLL 3(2):52-57 


1 https://bdfoodreviews.blogspot.com/2020/08/kalai-ruti-most-traditional-food-of. html 





Runa Begum, Age:33, Meherchandi, Rajshahi. Shop located in Rajshahi University campus , Old Folklore Chattar 


i! Mohammad Uzzal and Mostafizur Rahman , works as bread maker at kalai house, Uposahar New Market, Rajshahi. 
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1. Introduction 


ABSTRACT 


“Urs or Urus (literal meaning wedding), is the death anniversary of a Sufi saint, usually 
held at the saint'sdargah(shrine or tomb). In most Sufi orders such 
as Naqshbandiyyah, Suhrawardiyya, Chishtiyya, Qadiriyya, etc. the concept of Urs exists 
and 1s celebrated with enthusiasm. The devotees refer to their saints as lovers of God, the 
beloved. Ursh rituals are generally performed by the custodians of the shrine or the 
existing Shaikh of the silsila. The celebration of Urs ranges from Hamd to Naat and in 
many cases includes the singing of religious music such as qawwali. The celebration also 
features food samples, a bazaar and various kinds of shops. The Ursh of Khwaja 
Moinuddin Chishti at Dargah Sharif in Ajmer attracts more than 400,000 devotees each 
year and is regarded as one of the most famous urs around the world festivals.” ! 





Man 1s the best creature of creation. Throughout the ages, the creator has sent Prophets and Messengers to guide people properly. 


We have been following the path shown by the prophet for ages. Prophets have always told us to follow the path of good and 


stay away from the path of Evil. We are all following the path shown by the prophet-messenger Pir. 


2. Ursh is formed around that Pir 


There is a court of Maulana Hasmat Ali Elias or Khaja baba in Atroshi village of Sadarpur police station of Faridpur District 


under Dhaka division. Ursh is organized every year centered on Khaja baba. Maulana Hasmat Ali is the Pir who is the center of 


this Ursh of Atroshi every year. He was born in the Pakuria village of Sherpur police station in Jamalpur district. His father's 


name was Shah Alimuddin. When Pir was 5 to 6 years old, he received his primary education in Arabic and Persian from Maulana 


Sarafat Ali of Noakhali. Maulana Hasmat Ali is known as the disciple and caliph of Pir Shah Shafi Muhammad Yunus Ali 


Enayetpuri of Enayetpur. When Hasmat Ali was 10 years old, his father entrusted him to the service of Enayetpuri. He has lived 


with Enayetpuri for 30 years. He came to Faridpur under the direction of Enayetpuri and established a camp called Jaker's camp 


which was later renamed Bishwa Jaker Monjil. Since then he has been the founder of Bishwa Jaker Monjil. For this reason, he 


is called the Pir of Atroshi. 


3. Who is currently in the role of Pir 


After the death of Maulana Hasmat Ali, his eldest son Alhaj Khwaja Mahfuyul Haque took over the Pir seat and his youngest son 


Mostofa Amir Foysal is currently the chairman of Zaker's party. 
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4. Organized on the occasion of Ursh 

All the things that are built on the court centered on Ursh are- 

The cowsheds: Devotees from different parts of the country and abroad send cows in cowsheds. 
The goat sheds: Devotees deposit different types of goats in the goat sheds. 


Chicken coop: The chickens given by the devotees are kept in the chicken coop. 


Camels were sent from Arab countries to Ursh. Another major attraction of ursh 1s the fair. The fair sells its products to buyers 


from different parts of the country. The items sold at the fair are Textiles, Furniture, and Cosmetics. 


Meals are well arranged for those who come to Ursh. Cooking is arranged for the devotees in the kitchen. proper arrangements 
are made to serve the devotees. Many staff is employed under the overall supervision of Ursh. Employees take all kinds of 


measures in an orderly manner. 


5. Conclusion 


The Ursh is held for 4 days in February every year. On this occasion, arrangements were made for Zikir and Waz. As different 
types of people come from different parts of the country, different cultures are found in this Ursh.In the fair that 1s organized on 
the occasion of Ursh, the tradition and culture of the area are expressed in the products sold. Example: Ghuni, Polui, Jhaka, 
Khapla, Kodal, Matir putul etc. Circus and snake games are also seen in this fair. As a result, this fair is playing a helpful role in 


restoring our heritage. 
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